




















Of this karma of humanity man has a vague instinctual or intuitional feeling 
and because of it fears the wrath of God and asks for mercy. 
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KARMA. 
INTRODUCTION. 


ARMA is a word which for thousands of years has been 
used by the Hindus. Karma ineludes the ideas ex- 
pressed by other and later peoples, in such words as 
kismet, destiny, foreordination, predestination, provi- 

dence, the inevitable, fate, fortune, punishment, and reward. 
Karma includes all that is expressed by these terms, but means 
much more than any or all of them. The word karma was used 
in a larger and more comprehensive manner by some of those 
among whom it first appeared than it is among those of the same 
race by whom it is now employed. Without an understanding 
of the meanings of its parts and what these parts in combina- 
tion were intended to convey, the word karma could never have 
been coined. The use to which it has been put in these latter 
years has not been in its most comprehensive sense, but rather 
limited and restricted to the sense of such words as above 
mentioned. 

For over two centuries Oriental scholars have been familiar 
with the term, but not until the advent of Madame Blavatsky 
and through the Theosophical Society, which she founded, have 
the word and the doctrine of karma become known to and ac- 
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cepted by many in the West. The word karma and the doctrine 
which it teaches is now found in most modern lexicons and is 
incorporated into the English language. The idea of karma is 
expressed and felt in current literature. 

Theosophists have defined karma as cause and effect; the 
reward or punishment as the results of one’s thoughts and act- 
ions; the law of compensation; the law of balance, of equilibrium 
and of justice; the law of ethical causation, and of action and re- 
action. All this is comprehended under the one word karma. 
The underlying meaning of the word as indicated by the struc- 
ture of the word itself is conveyed by none of the definitions 
advanced, which are modifications and particular applications 
of the idea and principle on which the word karma is con- 
structed. Once this idea is grasped, the meaning of the word is 
apparent and the beauty of its proportion is seen in the combina- 
tion of the parts making up the word karma. 

Karma is composed of two Sanskrit roots, ka and ma, which 
are bound together by the letter R. K, or ka, belongs to the 
group of gutterals, which is the first in the fivefold classification 
of the Sanskrit letters. In the evolution of the letters, ka is the 
first. It is the first sound which passes the throat. It is one of 
the symbols of Brahma as a creator, and is represented by the 
god Kama, who corresponds to the Roman Cupid, the god of 
love, and to the Greek Eros in their sensuous application. Among 
the principles it is kama, the principle of desire. 

M, or ma, is the last letter in the group of labials, which is 
the fifth in the fivefold classification. M, or ma, is used as the 
numeral and measure of five, as the root of manas and is analog- 
ous to the Greek nous. It is the symbol] of the ego, and as a 
principle it is manas, the mind. 

R belongs to the cerebrals, which is the third group in the 
fivefold classification of the Sanskrit. R has the continuous roll- 
ing sound k-r-r, made by placing the tongue against the roof of 
the mouth. R means action. 

The word karma, therefore, means desire and mind in 
action, or, the action and interaction of desire and mind. So 
there are three factors or principles in karma: desire, mind and 
action. The proper pronunciation is karma. The word is 
sometimes pronounced krm, or kurm. Neither pronunciation 
is fully expnessive of the idea of karma, because karma is the 
joint action (r) of ka (kama), desire, and (ma), mind, whereas 
krm or kurm is closed, or suppressed karma, and does not rep- 

















KARMA 999 


resent action, the main principle involved. If the consonant ka 
is closed it is k and cannot be sounded; the r may be sounded, 
and if followed by the closed consonant ma, which then becomes 
m, there is no sound generated and therefore no expression of 
the idea of karma, because the action is closed and suppressed. 
For karma to have its full meaning it must have the free sound. 

Karma is the law of action and extends from the grain of 
sand to all the manifested worlds in space and to space itself. 
This law is present everywhere, and nowhere outside the limits 
of a clouded mind is there a place for such notions as accident 
or chance. Law rules supreme everywhere and karma is the law 
to which all laws are subservient. There is no deviation from 
nor exception to the absolute law of karma. 

Some people believe that there is no law of absolute justice, 
because of certain occurrences which they name ‘‘accident’’ and 
‘‘chanee.’’ Such words are adopted and used by those who 
neither comprehend the principle of justice nor see the intrica- 
cies of the working out of law in its relation to any special case. 
The words are used in connection with the facts and phenomena 
of life which appear to be contrary to or not connected with law. 
Accidents and chance may stand out as separate events not pre- 
ceded by definite causes, and which may have occurred as they 
did or in any other way, or which may not have occurred at all, 
like a meteor falling, or hghtning striking or not striking a 
house. To one who understands karma, the existence of acci- 
dent and chance, if used either in the sense of the breaking of law 
or as something without a cause, is impossible. All facts which 
come within our experience and which seem to go against the 
ordinarily known laws or to be without cause, are explained 
according to law—when the connecting threads are traced back 
to their preceding and respective causes. 

An accident is one incident ina circle of events. The acei- 
dent stands out as a separate thing which one is unable to con- 
neet with the other incidents which make up the circle of events. 
He may be able to trace some of the causes preceding and effects 
following an ‘‘accident,’’ but as he is unable to see how and why 
it occurred he attempts to account for it by naming it accident 
or attributing it to chances. Whereas, beginning from a back- 
ground of past knowledge, one’s motive gives the direction and 
causes him to think when he is faced by certain other thoughts 
or conditions of life, action follows his thought and action pro- 
duces results, and the results complete the circle of events 
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which was made up of: knowledge, motive, thoughts and actions. 
An accident is a visible segment of an otherwise invisble circle 
of events which corresponds with and which is analogous to the 
result or occurrence of a previous circle of events, for each circle 
of events does not end in itself, but is the beginning of another 
circle of events. Thus the whole of one’s life is made up of a 
long spiral chain of innumerable circles of events. An accident 
——or any occurrence, for the matter of that—is only one of the 
results of action from a chain of events and we call it accident 
because it occurred unexpectedly or without present intention, 
and because we could not see the other facts which preceded it 
as cause. Chance is the choice of an action from the variety of 
factors entering into the action. All is due to one’s own knowl- 
edge, motive, thought, desire and action—which is his karma. 

For instance, two men are travelling on a steep ledge of 
rocks. By placing his foot on an insecure rock one of them 
loses his footing and is precipitated into a ravine. His com- 
panion, going to the rescue, finds the body below, mangled, 
among rocks which show a streak of golden ore. The death of 
one impoverishes his family and causes failure to those with 
whom he is associated in business, but by the same fall the other 
discovers a gold mine which is the source of his amassing wealth. 
Such an occurrence is said to be an accident, which brought sor- 
row and poverty to the family of the deceased, failure to his 
associates in business, and brought good luck to his comrade 
whose wealth was gained by chance. 

According to the law of karma there is no accident or chance 
connected with such an occurrence. Each of the events is in 
accordance with the working out of the law and is connected with 
causes which were generated beyond the immediate limits of the 
field of perception. Therefore, men not able to follow these 
causes and the ramifications and bearings of their effects into 
the present and future, call their result accident and chance. 

Whether the poverty should awaken self-reliance in those 
who had been dependent on the deceased and bring out faculties 
and principles not to be seen while they were dependent on an- 
other; or whether, in the opposite case, those dependent should 
become disconsolate and disheartened, give up to despair and 
become paupers, would depend entirely upon the past of those 
who were concerned; or whether the opportunity of riches is 
taken advantage of by the one who discovered the gold and he 
improves the opportunity of wealth to better the conditions of 
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himself and others, to relieve suffering, to endow hospitals, or 
to start and support educational work and scientific investiga- 
tions for the good of the people; or whether, on the other hand, 
he does none of this, but uses his wealth, and the power and in- 
fluence which it gives him, for the oppression of others; or 
whether he should become a debauchee, encouraging others to 
lives of dissipation, bringing disgrace, misery and ruin to him- 
self and others, all this would be according to the law of karma, 
which would have been determined by all of those concerned. 

Those who speak of chance and accident, and at the same 
time speak of and acknowledge such a thing as law, cut them- 
selves off mentally from the abstract world of knowledge and 
limit their mental processes to the things which relate to the 
sensuous world of gross physical matter. Seeing but the phen- 
omena of nature and the actions of men, they are unable to 
follow that which connects and causes the phenomena of nature 
and the actions of men, because that which connects causes with 
effects and effects with causes cannot be seen. The connection 
is made by and in the worlds which are unseen, and therefore 
denied, by those who reason from physical facts alone. Never- 
theless, these worlds do exist. The action of a man which brings 
about either some bad or beneficial result may be observed, and 
some results following therefrom may be traced, by the observer 
and reasoner of and from facts in the physical world, but be- 
cause he cannot see the connection of that action with its anteced- 
ent motive, thought and action in the past (however distant), 
he attempts to account for the action or event by saying that it 
was an impulse or accident. Neither of these words explains 
the occurrence; by neither of these words can the material rea- 
soner define or explain it, even according to the law or laws 
which he acknowledges to be operative in the world. 

In the ease of the two travellers, had the deceased used care 
in the selection of his path he would not have fallen, though his 
death, as it was required by the law of karma, would merely 
have been postponed. If his companion had not descended the 
perilous path, in the hope of rendering assistance he would not 
have found the means by which he acquired his wealth. Yet, as 
wealth was to be his, as the result of his past works, even if fear 
should have caused him to refuse to descend to the aid of his 
comrade, he would have only deferred his prosperity. By not 


letting pass an opportunity, which duty presented, he hastened 
his good karma. 








262 THE WORD 


Karma is the wonderful, beautiful and harmonious law 
which prevails throughout the worlds. It is wonderful when 
contemplated, and the unknown and unaccounted for occurrences 
are seen and explained by the continuity of motive, thought, 
action, and results, all according to law. It is beautiful because 
the connections between motive and thought, thought and act- 
ion, action and results, are perfect in their proportions. It is 
harmonious because all of the parts and factors in the working 
out of the law, though often appearing opposed to each other 
when seen apart, are made to fulfill the law by adjustment to 
each other, and in establishing harmonious relations and results 
out of many, near and distant, opposite and inharmonious parts 
and factors. 

Karma adjusts the mutually interdependent acts of the bil- 
lions of men who have died and lived and who will die and live 
again. Though dependent and interdependent on others of his 
kind, each human being is a ‘‘lord of karma.’’ We are all lords 
of karma because each one is the ruler of his own fate. 

The sum total of the thoughts and actions of a life are car- 
ried over by the real I, the individuality, to the next life, and 
to the next, and from one world system to another, until the ulti- 
mate degree of perfection has been reached and the law of one’s 
own thoughts and actions, the law of karma, has been satisfied 
and fulfilled. 

The operation of karma is concealed from the minds of men be- 
‘ause their thoughts are centered on things which relate to their 
personality and its attendant sensations. These thoughts form 
a wall through which the mental vision cannot pass to trace that 
which connects the thought, with the mind and desire from which 
it springs, and to understand the actions in the physical world as 
they are born into the physical world from the thoughts and de- 
sires of men. Karma is concealed from the personality, but is 
clearly known to the individuality, which individuality is the 
god from whom the personality originates and of which it is a 
reflection and a shadow. 

The details of the workings of karma will remain concealed 
so long as man refuses to think and act justly. When man will 
think and act justly and fearlessly, irrespective of praise or 
blame, then he will learn to appreciate the principle and follow 
the workings of the law of karma. He will then strengthen, train 
and sharpen his mind so that it will pierce the wall of thoughts 
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surrounding his personality and be able to trace the action of 
his thoughts, from the physical through the astral and through 
the mental to the spiritual and back again into the physical; 
then he will prove karma to be all that is claimed for it by those 
who know what it is. 

The presence of the karma of humanity and of which pres- 
ence people are aware, though they are not fully conscious of it, 
is the source from which comes the vague, instinctual or intul- 
tional feeling that justice rules the world. This is inherent in 
every human being and because of it, man fears the ‘‘wrath of 
God’’ and asks for ‘‘merey.’’ 

The wrath of God is the accumulation of wrong actions per- 
formed intentionally or ignorantly which, like Nemesis, pursue, 
ready to overtake; or hang like the sword of Damocles, ready 
to iall; or like a lowering thunder cloud, are ready to precipitate 
themselves as soon as the conditions are ripe and circumstances 
will allow. This feeling of the karma of humanity is shared by 
all its members, each member thereof having a sense also of his 
particular Nemesis and thunder cloud, and this feeling causes 
human beings to try to propitiate some unseen being. 

The merey which is sought for by man is that he will have 
his just deserts removed or postponed for a time. Removal is 
impossible, but the karma of one’s actions may be held back 
for a time, until the suppliant for mercy is able to meet his 
karma. Mercy is asked by those who feel themselves too weak 
or too overcome by fear to ask that the law be fulfilled at once. 

Besides the feeling of ‘‘wrath’’ or the ‘‘vengeanee’’ of God 
and the desire for ‘‘merey,’’ there is an inherent belief or faith 
in man that somewhere in the world—notwithstanding all 
the seeming injustice which is so apparent in our every-day life 
—there is, though unseen and not understood, a law of justice. 
This inherent faith in justice is inborn in the spirit of man, but 
requires some crisis in which man is thrown upon himself by the 
seeming injustice of others to eall it forth. The inherent feeling 
of justice is caused by the underlying intuition of immortality 
which persists in the heart of man, in spite of his agnosticism, 
materialism and the adverse eonditions which he is made to face. 

The intuition of immortality is the underlying knowledge 
that he is able and will live through the seeming injustice which 
is imposed upon him, and that he will live to right the wrongs 
which he has done. The sense of justice in the heart of man is 
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the one thing which saves him from cringing for the favor of a 
wrathful god, and suffering long the whims and patronage of an 
ignorant, greedy, power-loving priest. This sense of justice 
makes a man of man and enables him to look fearlessly in an- 
other’s face, even though conscious that he must suffer for his 
wrong. These feelings, of the wrath or the vengeance of god, 
the desire for mercy, and the faith in the eternal justice of 
things, are evidence of the presence of the karma of humanity 
and of a recognition of its existence, though the recognition 1s 
sometimes unconscious or remote. 

As man thinks and acts and lives aceording to his thoughts, 
modified or accentuated by the conditions which prevail, and as 
like a man, so a nation or whole civilization grows up and acts ac- 
cording to its thoughts and ideals and the prevailing cyclic in- 
fiuences, which are the results of thoughts held still longer ago, 
so also does humanity as a whole and the worlds in which it is 
and has been, live and develop from childhood to the highest 
mental and spiritual attainments, according to this law. Then, 
like a man, or a race, humanity as a whole, or rather all tkose 
members of a humanity who have not reached the ultimate per- 
fection which it is the purpose of that particular manifestation 
of worlds to reacli, die. The personalities and all that reiates 
to personality pass away and the forms of the sensuous worlds 
cease to exist, but the essence of the world remains, and the in- 
dividualities as humanity remain, and all pass into a condition 
of rest similar to that into which man passes when, after the ef- 
forts of a day, he puts his body to rest and retires into that mys- 
terious state or realm which men e¢all sleep. With man comes, 
after sleep, an awakening which calls him to the duties of the 
day, to the care and preparation of his body that he may per- 
form the duties of the day, which are the result of his thoughts 
and actions of the previous day or days. Like man, the universe 
with its worlds and men awakens from its period of sleep or 
rest; but, unlike man who lives from day to day, it has no physi- 
eal body or bodies in which it perceives the actions of the imme- 
diate past. It must call forth the worlds and bodies through 
which to act. 

That which lives after the death of the man are his works, 
as the embodiment of his thoughts. The sum total of the 
thoughts and ideals of a world’s humanity is the karma which 
lasts, which awakens and calls forth all invisible things into vis- 
ible activity. 
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Each world or series of worlds comes into existence, and 
forms and bodies are developed according to law, which law is 
determined by the same humanity which had existed in the world 
or worlds preceding the new manifestation. This is the law of 
eternal justice by which humanity as a whole, as well as each in- 
dividual unit, is required to enjoy the fruits of past labors and 
suffer the consequences of wroug action, exactly as prescribed 
by the past thoughts and actions, which make the law for the 
present conditions. Each unit of humanity determines his in- 
dividual karma and, as a unit together with all other units, en- 
acts and earries out the law by which humanity as a whole is 
governed. 

At the close of any one great period of the manifestation of 
a world system, each individual unit of humanity is progressed 
toward the ultimate degree of perfection which is the purpose 
of that evolution, but some units have not reached the full de- 
gree, and so they pass into that state of rest corresponding to 
what we know as sleep. At the coming again of the new day of 
the world system each of the units awakens in his proper time 
and condition and continues his experiences and work where 
left off in the previous day or world. 

The difference between the awakening of an individual 
human being from day to day, life to life, or from world system 
to world system, is a difference in time only; but there is no dif- 
ference in the principle of the action of the law of karma. New 
bodies and personalities have to be built from world to world 
just as garments are put on by the body from day to day. The 
difference is in the texture of the bodies and of the clothes, but 
the individuality or I remains the same. The law requires that 
the garment put on to-day be the one bargained and arranged 
for on a previous day. The one who selected it, bargained for 
it and arranged the environment and condition in which the gar- 
ment should be worn, is the I, the individuality, who is the maker 
of the law, under which he is foreed by his own action to accept 
that which he has provided for himself. 

According to the knowledge of the thoughts and actions of 
the personality, which is held in the memory of the ego, the ego 
forms the plan and determines the law according to which the 
future personality must act. As the thoughts of a lifetime are 
held in the memory of the ego so the thoughts and actions of 
humanity as a whole are retained in the memory of humanity. 
As there is a real ego which persists after the death of a person- 








°66 THE WORD 


ality so there is also an ego of humanity which persists after the 
life or one period of the manifestation of a humanity. This ego 
of humanity is a larger individuality. Each of its individual 
units is necessary to it and none can be removed nor done away 
with because the ego of humanity is one and indivisible, no part 
of which can be destroyed or lost. In the memory of the ego of 
humanity, the thoughts and actions of all of the individual units 
of humanity are retained, and it is according to this memory. 
that the plan for the new world system is determined. This is 
the karma of the new humanity. 

Ignorance extends throughout the worlds until full and com- 
plete knowledge is attained. Sin and ignorant action differ in 
degree. As, for instance, one may sin, or act ignorantly, by 
drinking from a fever-infected pool, pass the water to a friend 
who drinks also, and both may suffer the remainder of their lives 
as the result of such ignorant action; or one may plot and de- 
liberately steal large sums from poor investors; or another may 
create war, murder, destroy cities and spread desolation over an 
entire country; still another may induce people to believe him 
to be the representative of God and God incarnate, through 
which belief he may cause them to forswear reason, give them- 
selves up to excesses and follow such practices as will lead to 
moral and spiritual harm. Sin, as ignorant action, applies to each 
ease, but the penalties which are the results of the action differ 
according to the degree of the ignorance. One who has knowledge 
of the human laws which govern society and uses his knowledge 
to harm others, will suffer more keenly and over a longer period 
because his knowledge makes him responsible, and sin, wrong 
action, is greater as his ignorance has decreased. 

So one of the worst sins, for one who knows or ought to 
know, is to willfully deprive another of his individual right of 
choice, to weaken him by hiding from him the law of justice, to 
induce him to give up his will, to encourage or make him depend 
either for pardon, spiritual power, or immortality on another, 
instead of depending on the law of justice and the results of his 
own work. 

Sin either is wrong action, or the refusal to do right; both are 
followed by an inherent dread of the just law. The story of 
original sin is not a lie; it is a fable which conceals, yet tells, a 
truth. It has to do with the procreation and reincarnation of 
early humanity. The original sin was the refusal of one of the 
three classes of the Sons of Universal Mind, or God, to rein- 
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carnate, to take up its cross of flesh and procreate lawfully so 
that other races could incarnate in their proper order. This 
refusal was against the law, their karma of the previous period 
of manifestation which they had taken part in. Their refusal 
to reincarnate when it came their turn, allowed less progressed 
entities to enter the bodies prepared for them and which those 
lower entities were unable to make good use of. Through ignor- 
ance, the lower entities mated with types of the animals. This, 
the misuse of the procreative act, was the ‘‘original sin,’’ in its 
physical sense. The result of the unlawful procreative acts of 
lower humanity was to give to the human race the tendency to 
unlawful procreation—which brings sin, ignoranace, wrong ac- 
tion and death, into the world. 

When the minds saw that their bodies had been taken pos- 
session of by lower races, or entities less than the human, be- 
eause they had not used the bodies, they knew that all had 
sinned, acted wrongly; but whereas the lower races had acted 
ignorantly they, the minds, had refused to do their duty, hence 
theirs the greater sin because of the knowledge of their wrong. 
So the minds hastened to get possession of the bodies which they 
had refused, but found that they were already dominated and 
controlled by unlawful lust. The penalty of the original sin 
of the Sons of Universal Mind who would not reinearnate and 
procreate is, that they are now nominated by that which they 
refused to govern. When they could govern they would not, 
and now that they would govern they cannot. 

The proof of that ancient sin is present with every man in 
the sorrow and agony of mind that follows the act of mad desire 
which he is driven, even against his reason, to commit. 


Karma is not a blind law, though karma may be created 
blindly by one who acts ignorantly. Nevertheless, the result of 
his action, or karma, is administered intelligently without favor 
or prejudice. The operation of karma is mechanically just. 
Though often ignorant of the fact, each human being and all 
creatures and intelligences in the universe have each his ap- 
pointed function to perform, and each is a part in the great ma- 
ehinery for the working out of the law of karma. Each has his 
place, whether in the capacity of a cogwheel, a pin, or a gauge. 
This is so whether he or it be conscious or uneonscious of the 
fact. However insignificant a part one may seem to play, never- 
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theless, when he acts he starts the entire machinery of karma 
into operation involving all other parts. 

Accordingly as one performs well the part which he has to 
fill, so he becomes aware of the working of the law; then he takes 
a more important part. When proved to be just, having freed 
himself from the consequences of his own thoughts and actions, 
he is fitted to be entrusted with the administration of the karma 
of a nation, race, or world. 

There are intelligences who act as the general agents of the 
law of karma in its action through the worlds. These intelli- 
gences are by different religious systems called: lipika, kabini, 
ecosmocratores and archangels. Even in their high station, these 
intelligences obey the law by doing it. They are parts in the 
machinery of karma; they are parts in the administration of the 
great law of karma, as much as the tiger who strikes down and 
devours a child, or as the dull and sodden drunkard who works 
or murders for a pittance. The difference is that one acts ignor- 
antly, whereas, the others acts intelligently and because it is 
just. All are concerned in the carrying out of the law of karma, 
for there is unity through the universe and karma preserves the 
unity in its relentlessly just operation. 

We may call on these great intelligences by such names as 
we prefer, but they answer us only when we know how to call 
upon them and then they can only answer to the call which we 
know how to give and according to the nature of the call. They 
ean show no favor nor dislike, even if we have knowledge and the 
right to call upon them. They take notice of and call upon men 
when men desire to act justly, unselfishly and for the good of 
all. When such men are ready, the intelligent agents of karma 
may require of them to serve in the capacity for which their 
thought and work has fitted them. But when men are so ealled 
upon by great intelligences it is not with the idea of favor, or 
any personal interest in them, or with the idea of reward. They 
are called upon to work in a larger and clearer field of action 
because they are qualified and because it is just that they should 
be workers with the law. There is no sentiment or emotion in 
their election. 


(To be continued.) 


a wo September “‘Word” karma will be dealt with in its application to physical 
ife.—Ed. 








EVOLUTION OF THE “NEW TESTAMENT.”’ 
By ALEXANDER WILpER, M.D. 


All of mere transient date 
As symbol showeth; 
Here the inadequate 
To fulness groweth. 
—Goethe. 


HE ascertaining of such evidence in relation to the historic 
| beginnings of Christianity, as shall be proof against con- 
tradiction and reasonable distrust, seems to be beyond 
the power of critical research. Our actual knowledge 
an able writer describes as being comprised in the fact that dur- 
ing the latter half of the first and the commencement of the 
second century of our era, a great spiritual religious movement 
evolved from a small Jewish sect; that it spread rapidly through- 
out the Roman world, and as rapidly developed or split into a 
variety of divergent sects, from out of which diversity there was 
gradually evolved what was known as the universal or Catholic 
Church; and that this eventually divided, two or three centuries 
later, into two parts, now known as the Roman and Greek com- 
munions. The various Protestant bodies coming into existence 
in more modern periods are of course not to be considered. 
Four cities were especially prominent at that time. Rome 
had precedence as the seat of imperial dominion; Antioch had 
been the capital of the Graeco-Syrian kingdom and still pos- 
sessed much of the former distinction; Jerusalem was the focus 
of Judaism, and Alexandria the metropolis of culture, learning 
and philosophy. The conditions of intellectual life and thought 
existing in those cities were diffused elsewhere and were re- 
flected in the new movement, becoming manifest in its numerous 
sects and phases of opinion. 
The principal literature pertaining to it at the beginning 
of the second century, appears to have consisted of several 
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epistles accredited to the Apostle Paul, also the Catholic epistles 
of the apostles at Jerusalem, the Epistle to the Hebrews by an 
anonymous author, and the Apocalypse of John. As well as we 
may fairly suppose, these compositions represent the ruling sen- 
timent at the different centres of influence. The Pauline Epistles, 
in such case express the dominant opinions entertained at An- 
tioch where a separate community was first established bearing 
the name of ‘‘Christian,’? and making no invidious distinction 
of class or nationality. The Epistle to the Hebrews is supposed 
to have been the work of an Alexandrian writer, perhaps of 
Apollos, and to be an endeavor to demonstrate the new beliefs to 
be the legitimate outcome of the Mosaic system. The book of 
Revelation belongs in the same catalogue. Its author appears 
to have been resident in Asia Minor, and tenacious of the spirit- 
ual superiority of the Jewish race and customs. He belabors all 
departures from strict conformity to the Law as so many moral 
delinquencies, and presents a series of symbolic representations 
to illustrate his views. 

In short, these several productions indicate the existence of 
active partisanship between the adherents to the Jewish dis- 
cipline, and the advocates of ecatholicity. This partisanship is 
set forth in the Epistle to the Corinthians: ‘‘ Every one saith: 
‘Il am of Paul’; and ‘I of Apollos,’ and ‘I of Cephus’ and ‘I of 
Christ.’ ’’ The writer explains the nature of these diversities ; 
that the Jews asked for a sign, a symbol of authority; the Greeks 
sought for wisdom and transcendent learning, but he and his 
associates, he declares, proclaimed ‘‘Christ crucified,’’ as com- 
bining divine power and divine wisdom. 

It would not be wonderful if the new dogma exhibiting such 
diversities, should fail for a long time to obtain such prominence 
as to enable it to manifest itself distinctly on the history of the 
active world. Whatever records may have been made of it 
would hardly be considered as of much importance. Neverthe- 
less, it is upon such records and traditions that the evidence de- 
pends that such a personage as Jesus actually existed. If there 
is a disposition to doubt or cavil in regard to this matter, there 
is certainly abundant occasion and opportunity. The strong 
argument in its behalf is to be found in the fact that the Chris- 
tian religion has existed in one form and another from that 
period to the present time. 

Another misconception likewise exists in relation to the na- 
ture and aims of the Christianity of the primitive period. The 
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Jews had been on the lookout for a leader like David or Judas 
Maceabaeus, to lead them out of bondage to the Roman yoke. 
The primitive church contemplated the advent of their Messiah, 
and the termination of the existing order of things. ‘‘ There 
are some standing here,’’ Jesus is recorded as declaring, ‘‘ who 
shall not taste of death till they see the kingdom of God come 
with power.’’ 

‘‘The result was that men ceased to consider terrestrial and 
human econditions,’’ Professor Hoffden, of Copenhagen declares: 
‘*Civilization, conduct in temporal circumstances, the life of the 
family and the State, in art and in science, could have no imme- 
diate value, no positive significance. A sense of expectation, 
inert, but intense, was the essential condition of the soul. ‘The 
kingdom of God’ was not to be realized by long effort, upon the 
solid ground of nature and human life by the discovery and pro- 
duction of articles of value. The only important thing was to 
be ready to receive Him, when—and that in their own genera- 
tion, even—He should appear in a supernatural manner in the 
heavens.’ 

Such a preparation was all that mattered. Consequently 
what need of change in the actual circumstances of life? It was 
better for men to refrain from marriage, and to abstain from 
giving their daughters in marriage; why should the slave seek 
to free himself? None of these things were worth attention, for 
they belonged to the order of things that would soon pass away.’ 

The ‘‘Gospel according to Mark’’ appears to have been the 
older of these. It has been conjectured that it was compiled 
from some production already in existence, but this is by no 
means certain. The Greek text is provincial, and terms are usea 
which show both a Latin influence, and familiar relations with 
the rural population of Galilee. It introduces Jesus as receiving 
from John the ‘‘ Baptism of the higher life’’* then as immediately 
hurried into the desert to undergo a discipline, the description 


of which is couched in the vague terms which are suggestive of 
initiatory rites.* 





Mark, xiii, 26, 27, 30: “Then shall they see the Son of man coming in the 
clouds with great power and glory. And then shall he send his angels, and shall 
gather together his elect (‘the chosen people’) from the four winds, from the utter- 
most part of the earth to the uttermost part of heaven. .. Verily, I say unto 
you, that this generation shall not pass till all these things be done.’’ 

“Ist Epistle to the Corinthians, vii, 18-31. 

“Metanoia, Superior thinking, higher moral condition. 


‘Mark i, 12-13: “And immediately the spirit sendeth him away into the desert. 


And he was in the desert forty days tempted of Satan, and was with the beasts, and 
the angels waited on him.’’ 
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This probation is described at greater length by the other 
Synoptics, and would seem to resemble initiations at Pergamos, 
where was a high mountain, a lofty temple, and a prospect com- 
manding a view of many countries. The passage here quoted 
reminds us of the Secret Rites of Mithras, which had been intro- 
duced into the Roman world. The candidates were admitted by 
the rite of baptism. They had a species of Eucharist, whilst the 
courage and endurance of the neophyte were tested by twelve 
successive trials, called Zortures, undergone within a cave con- 
structed for the purpose. The members in several of the twelve 
degrees bore the designation of animals. Justin Martyr asserted 
that evil spirits taught these rites to mimic those of the Gospels. 

It is apparent from the tenor of the various writings, that 
this Second Advent and the general overturn was expected at 
the period of the destruction of Jerusalem by Vespasian. This 
expectation, however, was not realized as had been expected, and 
was therefore postponed. Meanwhile, there was a completer 
development of the new doctrines in the Second Century. Many 
changes took place both in the secular world and in the world 
of thought. Men of learning began to take interest in the new 
doctrines. As was natural, they made important modifications, 
and even blended them with the systems and theories then ex- 
tant. In this way, there were ‘‘Gospels’’ produced at different 
times and places to afford countenance and support to the pecu- 
liar forms of belief that existed in the regions where they were 
promulgated. In conformity also with a practice that was com- 
mon at that time, the name of an apostle or distinguished indi- 
vidual belonging to an earlier period was prefixed, as though the 
work had been prepared ‘‘according to’’ his authority. There 
were many of these productions originally, but most of them 
presently dropped out of favor, till only four have remained 
to be acknowledged as orthodox and canonical. Three of these 
are usually classed together as the ‘‘Synoptie Gospels,’’ and are 
supposed to describe the career of Jesus in consecutive order. 

The Gospel further records that upon the arrest of John, 
Jesus began His teachings. Making His residence at Caper- 
naum, He chooses twelve of His disciples to be His special rep- 
resentatives and with them establishes a household. Following 
the example of philosophers, He addresses the multitude in 
parables and such utterances as can be understood; and when 
they are alone He explains everything to the twelve. This indi- 
cates what has been sometimes confidently asserted, that the 
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early Christian teachings were both esoteric and popular, only 
‘‘the perfect’’ being cognizant of the profounder knowledge. 

It is significant that although the theme of the narrative is 
confined to the First Century of the present era, when the school 
of the Pharisees was distinguished by many of its brightest 
luminaries, not one of them is named. Yet there was Shamma, 
Abtalion, Hillel, Gamaliel, and others. Instead, the Pharisees 
are mentioned as jealous, malicious, and in every way unworthy. 
Yet the earlier followers of the new doctrine were of that party. 
It may have been from the animosity so common in families and 
in religious and political parties between members who dissent 
from one another. More likely, however, the Gospels were writ- 
ten in a later century, when hostile feelings between Jews and 
Christians became pronounced. ‘‘False brethren,’’ are men- 
tioned with bitterness and the cruelty incident to religious con- 
flict is notorious. 

A similar reticence is noteworthy in relation to the Roman 
governors and officers in Judea and Galilee. This, too, is indica- 
tive that the writings were composed at a later period than the 
First Century. 

The Gospel ascribed to Matthew is evidently an endeavor 
to supplement the older work. While the former is chiefly a 
series of anecdotes somewhat after the manner of the Dhama- 
pada, the latter constructs the story of Jesus into a tragedy. It 
also excels in style as well as in point of view. Both are ex- 
clusive productions, giving little countenance to any wider field 
of labor. ‘‘Go not into the way of the Gentiles, and enter not 
into a city of Samaritans,’’ is the Jesson of the two Gospels, 
‘*but only to the lost sheep of the house of Israel.’’ 

But there was a change in the progress over the Roman 
world, which was destined to modify all these conditions. The 
Emperor Hadrian, statesman rather than warrior, employed 
himself in the endeavor to place the administration of affairs on 
a permanent basis. Visiting every region of the Empire, he 
made himself familiar with the proposed work. Where war 
had produced desolation, he sought to restore, building cities and 
temples, and setting jurists to work to prepare a code for the 
empire. Charmed by the social conditions of Athens, he desired 
that sneh should be generally established. 

The attempt to establish uniform religious worship was not 
so easy. The Emperor, himself a Spaniard, had determined to 
do away with the diseords which rival faiths had kept active. 
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This had apparently been accomplished at Alexandria, the great 
centre of learning and philosophy. Serapis, then the divinity 
of the Egyptian Secret Rites, was recognized by the philosophers 
as denoting the Anima Mundi and Supreme being, and they had 
joined the Gnosis, or superior knowledge of the East, to their 
speculations. The Jews participated in the general syncretism, 
and teachers like Bardesanes and Valentinus adopted Jesus, as 
the Logos or word, as Lord and Creator, manifest in a human 
body and dwelling on the earth. The Emperor observed all this 
when at Alexandria and described it in a letter to the Consul 
Servianus. 

‘‘As for Egypt,’’ says he, ‘‘I have found its people wholly 
light, wavering and hurrying after every breath of a report. 
Those who worship Serapis are Christians, and those who call 
themselves Bishops of Christ are devoted to Serapis. There is 
no ruler of a Jewish synagogue, no Samaritan, no presbyter 
of the Christians, who is not a mathematician (astrologist), an 
augur and a soothsayer. The very Patriarch himself, when he 
came into Egypt, was by some said to worship Serapis, and by 
others to worship Christ. As a race of men they are seditious, 
vain and spiteful; as a body, wealthy and prosperous, of whom 
nobody lives in idleness; their one God is nothing; Christians, 
Jews and all nationalities worship him. I wish this body of 
men was better behaved and worthy of their number; for, as for 
that, they ought to hold the first place in Egypt. I have granted 
everything to them; I have restored their old privileges, and 
have made them grateful by adding new ones.’’ 

But the Jews were not regarded with such favor. They 
were far from enduring patiently the treatment which they were 
receiving. The emperor built their metropolis anew, calling it 
after his own name Aelia, a designation which was retained. two 
hundred years. A temple to Jupiter was erected upon the 
former site, and a statue placed at the ‘‘Holy of holies.’’ This 
was, to Jewish eyes, truly ‘‘the abomination of desolation stand- 
ing where it ought not.’’ At Bethlehem was dedicated a shrine 
in honor of Adonis, the divinity at whose annual rites were repre- 
sented his violent death, the mourning for his fate, his resurrec- 
tion on the third day, and ascension on high. But as though this 
was not enough, a special tax was imposed on all Jews, so severe 
that many, to escape it, foreswore their religion and removed the 
bodily evidence of belonging to that people. 

Thus it was a repetition of the attempt of Antiochus 
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Epiphanes, centuries before, who sought to consolidate his sub- 
jects of diverse nationalities into one people and commanded 
every individual to forsake his own laws, and conform to the new 
regulations. 

After the overthrow of Jerusalem by Titus, the Jewish 
Sannedrim had been composed of Pharisees. The Imperial 
Governors had left to it the management of local matters. From 
the earlier periods of their history, the Pharisees had sought 
to perpetuate Judaism as a religion solely and not as a political 
power. Hence they were averse to the efforts of the Maccabees, 
and generally insisted upon keeping on good terms with the 
overlords, whoever they might be. But now one of their num- 
ber resolved upon a movement for the deliverance of his people. 
Rabbi Akiba, a teacher of distinction, journeyed from country 
to country where the Jews were scattered, and found little diff- 
culty in organizing them for revolt. He also found a leader for 
the enterprise. This was Simeon bar Kozba, later known as 
Barcochba, the son of the star. He appears to have been gen- 
erally recognized as the chosen deliverer, and to have been hon- 
ored like high priests and former princes, like Saul of Israel and 
Cyrus of Persia asa Messiah. He justified expectation, display- 
ing prowess and superior ability as a commander. There was 
a general denouncing of former jealousies and animosities. 
Samaritans and others flocked to his standard till his force ex- 
ceeded half a million. He expelled the Roman rulers and estab- 
lished the Jewish religion and authority as they existed under 
the Maccabees. He also assumed regal authority, restoring the 
Sanhedrim and coining money. The Christian Jews though still 
in affiliation with their countrymen, nevertheless withheld their 
allegiance, belaboring him as a false Christ. Regarding them 
as enemies and adherents of the Roman rulers, they were pun- 
ished, accordingly, by imprisonment and scourging as criminals. 

It has generally been supposed that the predictions of the 
Synoptie Gospels, relating to the calamities about to fall upon 
the Jewish people, had reference solely to events connected with 
the destruction of Jerusalem by Titus. These predictions em- 
braced the declaration that all things would undergo change, that 
Jesus would come a second time and the kingdom of God be in- 
stalled in power and transcendent glory. All, however, went on 
as before, creating necessity for new interpretations. 

Doctor Thomas Inman suggests accordingly, in his treatise 
on Ancient Faiths, that during the reign of Bareochba there were 
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certain additions made to the existing narratives of the life of 
Jesus. He quotes from the twenty-fourth chapter of Matthew 
and the thirteenth of Mark, to illustrate this supposition. He 
considers the setting up of the image of Jupiter by Hadrian upon 
the site of the Temple as being ‘‘the abomination of desolation 
standing where it ought not,’’ and regards as signifying this the 
sentence immediately following: ‘‘Let him that readeth under- 
stand.’’ This, he declares, indicates that the verses in those 
chapters were circulated in manuscript, but not uttered aloud. 
They could be read as though spoken by Jesus in reply to certain 
questions, but to be interpreted to apply to conditions of the 
subsequent period. 

The government of Barcochba lasted three years. The 
Roman general, Julius Severus, was able only after a prolonged 
conflict, to restore the Roman ascendency. The ground was con- 
tested at every step and the slaughter was prodigious. More 
than 580,000 of the Jews and allies fell, besides those that per- 
ished by sickness, fire and famine. 

Distinctions came into existence between the religious 
groups. The Jewish teachers rejected the Greek translations of 
the Sacred writings, which had been generally accepted by the 
disciples of the new faith. The Gospel which Paul had intro- 
duced as entirely upon his own responsibility, like the stone 
which the builders had rejected, was now head of the corner. 
It was an evangel, or general message, rather than a written 
treatise. Hence it has never appeared in any collection. 

Hence ‘‘the Gospel according to Luke,’’ coming as a sequence 
to the other Synopties, shows a broader field of activity. It was 
written for no pent-up Jewry. ‘‘The law and the prophets were 
until John the Baptist, but now the kingdom of heaven was 
preached, and every one entered.’’ Compiled as this Gospel was 
by a person not living in Syria or Palestine, there are several 
historie inaccuracies. Not only so, but it was not uncommon in 
ancient periods for individuals to make additions and interpola- 
tions. The first two chapters, as well as the first two chapters 
in the Gospel of Matthew are evidently of this character. 

The authorship of this work has been imputed to the Gnostic 
Marcion, who seems to have been familiar with some production 
of this character. The writer appears to have been familiar 
with the works of the other Synopties. He excels them in learn- 
ing and in style, as well as in breadth of view. He is ready on 
opportunity to introduce favorable mention of others than 
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Jesus. ‘‘My mother and my brothers,’’ says Jesus, ‘‘are those 
who hear the word of God and do it.’’ When the lawyer asks 
who was the neighbor to be loved, he pointed out that he could be 
a Samaritan, in preference to a priest or Levite. Again, as 
though to nail the subject permanently, Jesus is represented as 
declaring that Jews could be thrust out of the kingdom of God, 
while men came from the East and from the West, and from the 
North and from the South, and took seats of honor with the 
patriarchs. 

These Synoptic Gospels concur in describing the teachings 
of Jesus as ethical, relating to conduct rather than to beliefs, 
Their narratives are interspersed with account of ‘‘ wonderful 
works’’ and matters which would be acceptable to the people to 
whom they were submitted. Doubtless many of the miracles 
there described were only symbols having, like parables, a 
deeper meaning. 

The Gospel accredited to John, and formerly supposed to 
have been the work of the apostle of that name, was evidently 
compiled after the others. The writer appears to have been 
familiar with them, though treating his subjects from a point of 
view widely different. If the Gospels of Mark and Matthew 
were in accord with the predominant belief at Jerusalem, and 
that of Luke represent the teachings at Antioch, then the Fourth 
Gospel may confidently be ascribed to the inspiration from Alex- 
andria. In the Synoptic writings, Jesus is described as a man 
who is superior in moral excellence and wisdom, but in no sense 
exceeding the conditions which are inherent in our common hu- 
man nature. But this writer prefaces his narrative with an 
introduction setting forth the Logos, or Living Word, as allied 
to God and actually Divine, and as being the Demiurgos by whom 
all created things came into objective existence. This word 
became flesh, and as a human being dwelt among men, in the 
personality of Jesus. 

It is by no means difficult to trace the germs of this doctrine 
to the writings of the philosophers. It seems, however, to have 
taken this form with the Jews of Alexandria, such as Aristobulus 
and Philo, but an essential modification was induced by contact 
with the philosophie opinions of the East. It was known as the 
Gnosis, or superior knowledge, and the leading lights of the 
Christian faith, equally with others, were among its receivers. 
Later ecclesiastical authority has professed to show a distinction 
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between Gnostics and early Christians and even to demonstrate 
that Gnosticism was a perversion of the Gospel. But it is ap- 
parent that the Gnosis was the earlier system, and likewise 
Christian Theosophists were among its disciples. Basilides and 
Valentinus were of this number and the Gospel according to 
John has been affirmed to be in conformity with their teachings. 

The Fourth Gospel, it will be observed, differs sharply in 
statement and doctrine from the accounts of the Synoptics. For 
example, they have described Jesus as making his residence at 
Capernaum, where He instructed the twelve apostles in His pro- 
founder doctrines, and as confining His labors principally to 
Galilee. But in this Gospel He is represented as spending much 
of the time at Jerusalem where, after the manner of other lec- 
turers, He delivers extensive doctrinal discourses. While the 
Synoptics represent Him as encountering Scribes and Pharisees, 
and also Sadducees on one or two occasions, this writer recog- 
nizes only Jews, and is not mindful that Sadducees even exist. 
This indicates a later period for the origin of this Gospel. The 
apostle John has always been reckoned as of the same group 
and party as Peter and James, to whom the teachings of Paul 
were distasteful, but the sentiments elucidated in his Gospel ap- 
pear to harmonize with those of the Epistles. 

It was not, however, the fishermen of Galilee who converted 
the Grecian and Roman world. This victory, so far as it was 
a victory, was achieved only when men of erudition and execu- 
tive ability enlisted in its behalf. When the force of their 
thought was added to the new faith, it became ready to go forth, 
like the rider on the white horse depicted in the Apocalypse, con- 
quering and to conquer. 





At what particular era the primeval fiction of the Nibelun- 
gen passed from its Mythological into its Historical shape; and 
the obscure spiritual elements of it wedded themselves to the 
obscure remembrances of the Northern Immigrations; and the 
Twelve Signs of the Zodiac became Twelve Champions of At- 
tila’s Wife—there is no fixing with the smallest certainty. 
Carlyle, The Nibelungen Lied. 


































CHOICE EXTRACTS AND TRANSLATIONS. 
By a FELLow or THE RosIcRucIAN SOCIETY. 


Tue Buacavapb-GiTa 
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A Discourse oF VISHNU, TO ARJUNA. 


An Episode from The Mahabharata, the Great Indian Epic Poem 


ARK the blessed truths I utter, for with divided will 
Whoso holds this mystic knowledge, shall redeem his 
soul from ill. 
This the only lore of princes, this, the secret of their 
sway ; 
Sin-destroying, light-infusing, that shall never pass away. 
Easy yoke, but, unbelievers, who receive it not, shall range 
Swept away, by me unheeded, down the whirling stream of 
change. 
I, whose form no eye beholdeth, | stretched this mighty whole; 
In me live and move all creatures, of all life the living soul: 
Yet in me they live and move not (list my riddle hard to read), 
Though in mortal frames I dwell not, yet I all uphold and feed; 
As the ever-moving ether, in the bosom of the void, 
So in me they are, and are not; now created, now destroyed; 
Sink in me, when ends each cycle, heaven and earth together 
rolled, 
These at each new age’s dawning, from my essence I unfold: 
I am spirit, I am matter, I absorb, and I renew, 
Uneconcerned; though all regarding, yet untroubled’ at the view. 
Through my care live birds, beasts, fishes; through my care are 
rocks and trees; 
All this changeful world of being still revolveth as I please. 
But the sons of darkness scorn me wearing thus a human frame; 
Blind with, idle pride of knowledge, swoll’n with idle lust of 
fame 





‘How this view oipassionless Deity contrasts with Western ideas, in which 


Jehovah is regarded as swayed by the passions of man, such as anger, jealousy and 
revenge. \. 
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Knowing naught, intent on action, still unable to discern, 

Veiled in flesh the Lord of creatures, to their senseless creeds 
they turn. 

Hero souls, by me instructed, grasp the secret of my might, 

See in me the fount of being, see in me the source of light: 

Firm of purpose, me they worship, with the worship of the heart. 

Others serve with pious offerings, me who dwells in every part. 

Undivided, all-pervading, I am rite, and I am priest , 

Also holy chant and incense, sacred fire and sacred feast, 

Of this world both sire aud mother, word inspired and mystic 
creed, 

Lord, sustainer, way and witness, birth, death, home, exhaustless 
seed. 

I pour forth the gladdening sunshine, I withhold and give the 
rain, 

I am that which is, and is not, I am nectar, | am bane; 

Those who reverence the three Vedas and who pour out Soma 
wine,” 

Are led by me to Indra’s heaven, where they drink of joys divine. 

But when spent their stock of merit, down they fall again to 
earth, 

This the fate of Veda-lovers: ceaseless death and ceaseless birth. 

But whoe’er, with mind enlightened, plants his faith on me alone, 

Firm, all other gods rejecting, him I cherish as my”own, 

Blind are they who in my essence, all the Godhead fail to see, 

Worshipping the hosts of heaven, yet they worship only me. 

For me only, smoke their altars, unto me their knees they bend, 

But by unbelief distracted, to the lower worlds descend; 

With the gods are god-adorers, fiend-adorers in their hell, 

With the saints are saint-adorers, with me, those who love me 
dwell ; 

Flowers, leaflets, fruits and water, if thou give with pious mind, 

I receive them, I consume them, to my chosen ever kind, 

What thou eatest, what thou drinkest, eat and drink as in my 
sight, 

Mine thy alms and thy oblations, for I claim them as my right. 

So released from bonds of action, nor on being’s ocean tossed, 

Thou by pious meditation in my essence shall be lost.’ 





*The mystical sacrificial wine. 


“That is, incorporated into the Deity, the aim of all true Brahmans and Bhud- 
dists. This state is Nirvana, unjustly stigmatized by some as annihilation. It is, 
however, not so absurd as the opinion generally taught, that we shall all carry 
our corporeal bodies with us into heaven. 








DR. CARL DU PREL’S PHILOSOPHY. 
By Epuarp HERRMANN. 


MONG the few philosophers who, in our materialistic age, 
dared to enter the dark regions of Mysticism in order to 
get facts and proofs of the existence of a soul in men 
and beasts, Dr. Carl du Prel deserves to be honored by 

all theosophists, for he has done much to prove that the principal 
teachings of Theosophy are not only reasonable and of the 
highest morality, but that they are scientifically demonstrable— 
especially those which deal with the so-called occult faculties of 
the soul. 

It no longer seems strange for highly esteemed scientists to 
occupy themselves with that branch of psychology which has for 
its aim the study of telepathy, clairvoyance, clairaudience, astral 
bodies, and even to consider the possibility of communicating 
with disembodied intelligences. This is largely due to the per- 
sistent efforts of a few men of science who took up the study of 
these subjects at a time when orthodox science was strong enough 
to hur] its anathema on those who dared to occupy themselves 
with such so-called superstition. Very likely, before many years 
these studies which have been ridiculed will be the craze and 
fashion of science; then will be forgotten the pioneers who have 
braved the storm of prejudice and indifference which the same 
scientists raised when it was not yet fashionable to believe in a 
soul nor in its strange powers. 

Du Prel calls it the hereditary fault of science that it does 
not acknowledge the necessary existence of inexplicable facts in 
nature and that it thereby retards the process of development. 
He insists that it is just these strange and, for the time, inex- 
plicable facts which infuse new life into science, because they 
indicate new ways and means that lead into the inexhaustible 
store of the secrets with which nature seems to surround herself. 
Science has refused to acknowledge newly discovered facts and 
has consequently been obliged to confess its error at a later 
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period. The positive merits of science are not diminished inas- 
much as they consist in the explanation and classification of the 
recognized facts; nor does the hereditary fault of science he in 
the explanation of existing facts, but rather in their retarded 
recognition. There is a system in science as in everything else, 
and if it happens that the possibilities of new facts are out of 
keeping with this system, then science declares the facts wmpos- 
sible. Herein lies the great fault, for every system arises :rom 
experience and if the system is not elastic enough to embrace 
new experiences, then it must be discarded. New experiences 
are inevitable, they are the necessity of evolution and they alone 
ean decide what is possible and what is not. To assert that 
certain new facts are against the laws of nature is either short- 
sightedness or arrogance, for we do not know all the laws of 
nature, and what seems impossible to-day may be declared possi- 
ble to-morrow, because a new law of nature may then be recog- 
nized. Laplace says: ‘‘We are so far from knowing all the 
forces of nature that it would be very unphilosophical to deny the 
existence of phenomena for the sole reason that they cannot be 
explained by our present knowledge.’’ The fact that science 
pronounces so-called mystic phenomena impossible, shows that it 
has learned very little from the experiences of the past. 

The scientists of Vienna and Paris—even such ingenious 
men as Lavoisier, Laplace and Arago—declared it impossible 
that meteoric stones should fall to the earth. The English 
physician Harvey was declared a fool when he spoke of the circu- 
lation of the blood; the same verdict was passed on the discov- 
eries of Fulton and Stephenson. Galvanism and Animal mag- 
netism were regarded as humbug and the system of Copernicus 
was contested by Deseartes. When Galileo wanted to show the 
moons of Jupiter to the professors of Florenz they did not even 
look through the telescope, because they believed their existence 
impossible. 

And so it has been with nearly all new and important dis- 
eoveries. In our day it is the phenomena of mysticism which 
arouses the ire and contempt of scientists, simply because such 
phenomena cannot be conveniently placed in their system. The 
explanations given in the middle ages were wrong and super- 
stitious, and the scientists having no better explanation, deny 
them outright. Somnambulism, second sight, prevision in 
dreams, clairvoyance, clairaudience, telepathy, and all the phe- 
nomena the study of which would go far to explain the great 
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mystery—the human soul—are neglected or ignored and a solu- 
tion of it is eagerly looked for through the horrors of vivisec- 
tion—where it can never be found. 

Let us hope that science will itself change all this when it 
discovers what a great and far-reaching advantage it will derive 
from the long neglected study of the hidden powers of the human 
soul. Science cannot always deny everything new and strange 
a priori; experience must be the judge as to what is possible and 
what is impossible; incredulity is as unscientific as superstition 
and bigotry. 

Du Prel tries to prove the fact that man has a soul which 
thinks and creates. He affirms that the creative principle which 
forms our organism is identical with the creative principle that 
forms all our mechanical inventions. He cites Ernst Kapp’s 
Philosophy of the Technic in order to show that man uncon- 
sciously imitates in many of his technical inventions parts of his 
own body in an astonishing manner, as if the latter had been his 
prototype. The pump, for instance, is a copy of the human heart; 
the piano, of the ear; the organ, of the lungs; the camera obscura, 
of the eye. But the invention of the pump, the piano, the organ 
and the camera, was by no means a conscious imitation of those 
organic patterns, for this remarkable coincidence was discovered 
much later; which goes to prove that even our conscious think- 
ing is directed by an unconscious something. The same coinci- 
dence we find in our works of art, in architecture and painting, 
where the formative principle is the line of beauty, or, as the 
Germans call it: the golden mean after which every part of our 
organism is formed. This shows that the thinking principle in 
man is at the same time an organizing principle and vice versa, 
that the organizing principle at the same time thinks. Because 
the functions of our organism are mechanical, materialism draws 
the false inference that it has a mechanical origin. By the same 
logic we could conclude that our watches had formed themselves. 
The mechanisms which may be in our organism do not debar the 
question: ‘‘Who has built them?’’ The organizing principle of 
the body is in the same accord with its mechanical functions ag 
the watchmaker is with the mechanism of the watch. 

The followers of Darwin infer a mechanical origin of species 
from the fact that the organic form is the product of outside fac- 
tors alone. (Darwin himself regarded natural selection as the 


most important but not the only means for the changes of the 
forms of life.) 
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Why could not an inner principle compel the organisms to 
adjust themselves to outside factors? Darwinism does not at 
all remove the question of an inner organizing principle, still 
less does it disprove it; for the naturalist cannot determine as to 
whether the accommodation of organisms is due to an inner or an 
outer cause. 

The question of an organizing principle cannot be solved by 
biological methods, but through the facts of technic and 
aesthetics. Everybody knows that the artist is the organizing 
principle of his work of art. Since he unconsciously forms his 
work after the golden mean (the principle after which his own 
body is formed) we infer that his sub-conscious thinking is iden- 
tical with the formative principle of his body—meaning, that 
within or through his body there must be an organizing principle. 

From Plato to Schopenhauer and Hartman, philosophers 
have believed that the organic forms have an inner formative 
principle. Plato ealls it the ‘‘Idea;’’ Schopenhauer, ‘‘the 
will;’’ Hartman, ‘‘the uneonscious.’’ The last two believe that 
the formative principle which creates and sustains the organism 
remains absolutely unconscious to us, but observations of the 
phenomena of somnambulism have proved that this is not the 
ease. The somnambules have the inner vision which enables 
them to make their own diagnosis, to forsee the course of their 
sickness and to prescribe the right remedies. This could not be 
possible if the transcendental subject in ourselves was not also 
the organizing principle—in other words: our physical body is 
nothing else but the form in which our transcendental subject— 
the soul—manifests itself, and the body, being the work of the 
soul, must be intimately known in all its details by its creator— 
which is scientifically proven by the phenomena of somnam- 
bulism. 

The physiologists could no longer speak of the unconscious 
functions of the organism if they would study the phenomena of 
somnambulism; but they prefer to repeat the saying of the 
old physician Galenus,' that: the soul cannot be the organizing 
principle of our body because we do not by nature know its inner 
construction. We, who know these phenomena, can turn the 
argument of Galenus around, and say: since we ean have direct 
knowledge of the inner formation of the body through the phe- 
nomena of somnambulism, it follows that somnambulism is the 





1Galenus 130-200 A. D. 
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work of the soul. And, furthermore, if the organizing principle 
is of a transcendental nature, if it precedes the terrestrial form, 
if the body is its product, then it must also outlive the death of 
the body. The product, which is the body, perishes in death; 
but the principle of organization, the soul, remains. The soul, 
as the transcendental subject, loses the terrestrial form 
of its appearance, but does not itself disappear. It must be 
classified among the real beings, like the atoms. Therefore, from 
the existence of an organizing principle follows not only pre- 
existence but also immortality. 

The important questions: ‘‘ How is it possible that a trans- 
cendental being is so perfectly accomodated to the terrestrial 
conditions of existence and how at the same time ean the indi- 
vidual difference among the beings be explained?’’ can only be 
answered if we accept as possible that the results of acecommo- 
dation in terrestrial conditions of existence are not only trans- 
mitted to our children, but also to the organizing principle itself, 
which, in every new incarnation, makes use of the faculties 
acquired in former existences. In this way only can the views 
of natural science and philosophy be reconciled. 

Physical man can be rationally explained only when we pre- 
suppose him to be a spiritual being who has been formed as the 
result of experiences in former existences. This transcendental 
being, the soul, is modified in the sense of being good or bad by 
every one of its terrestrial existences, and this modification must, 
in a following incarnation, appear in its exterior manifestation. 
Physiologists have long ago declared that every habit becomes 
second nature—a truth which applies to the organism as well as 
to the mind. Not only bodily dexterity but conceptions also are 
deposited in the real man, the soul, who always remembers them, 
as proven by the extraordinary possibility of memory shown in 
somnambulism. Materialists declare the soul to be nothing but 
a function of the organism, though the organism is in fact a 
function of the soul, its instrument, its self-representation, and 
entirely corresponding to its own innermost being. 

This is also the view of Aristotle who ascribes to the soul 
organic functions which produce the formation, nutrition, growth 
and decay of the organism,* for which reason he holds that plants 
and animals have also a soul which is capable of development. 
This development we observe in the increasing of consciousness 
which follows the perfection of the organism. 

Aristotle does not, like modern materialists, derive the soul 
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from the body; on the contrary, he holds that the life of the soul 
is the purpose, and the life of the body the means: ‘‘The soul is 
the force which works in the body, the natural instrument of the 
soul.’ ‘*The body exists that the soul may be able to manifest 
itself in this world.’’ 

The soul thinks and organizes; this is one of the most 
important statements without which no further progress in 
psychology is possible. Medical science loses a great deal by 
not employing the thinking soul in order to influence the 
organism. Many years have passed since hypnotism has con- 
clusively proven that certain ideas are followed by organic 
changes; that would be impossible if the thinking and organizing 
principle in man were not identical. 

Now if this is the ease, ‘‘if,’’ as Aristotle says,’ ‘‘life is not 
only a combination of body and soul, but both can be as little 
separated as the eye and the power to see’’—if there exists a 
necessary connection between soul and body, so that the body 
shows exteriorily what the soul is interiorily, then the soul itself 
must in a certain sense be a materially formed being. Aristotle 
himself ascribes to the soul a certain kind of matter which is 
related to ether°—the stoics and epicureans so considered it and 
the modern philosophers Fichte and Leibnitz even concede the 
possibility of the astral body. 

It would lead us too far afield to cite all the ancient and 
modern philosophers who believed in the astral body, but it is 
a fact that Aristotle, Diogenes, Laertius, Pythagoras, and Epi- 
curus emphatically assert its existence. The Greek philosophers 
have the two words, daes and owua, by which they distinguish 
between the physical body (daes) and the soul body (owua). 
Owua has, according to them, all the limbs of the physical body, 
but is not subject to birth and death—it is ethereal, divine. St. 
Paul holds the same view.*° 

It is especially interesting to note that the position of the 
fathers of the Christian church was quite different in regard to 
the astral body, from that which is now held. So says Origen: 
‘‘Kiverybody must be accomodated to the world that surrounds 
it; as surely as we would be formed like fishes, if we were obliged 





*Ibidem. 

*Metaph., viii, 6. 

*De anima ii, 1. 

*1 Cor. 15, 44; 11 Cor. 5, 1-5. 
‘Origenis: de princip. iii, 4. 
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to live in the water, so the heavenly condition necessitates trans- 
figurated bodies like those of Moses and Elijah (on Mount 
Tabor).’’ Proclus directly brings the appearances of spirits in 
connection with the ethereal body; and Tertullian, St. Augustin, 
Irenaus and Thomas Aquinas teach that after death the soul is 
invested with an ethereal body which resembles the physical. In 
the middle ages this teaching was lost, because the scholastic 
philosophers erred in attributing the sensitive soul to the body, 
instead of uniting it with the thinking soul as the organizing 
metaphysical principle. Only by so doing can we ever hope to 
explain why the soul retains the organizing power after death 
and why it is unlikely that it should shape itself only once in a 
physical, human form. This organizing faculty of the soul 
cannot be limited to the representation which we eall terrestrial 
lite, and to that matter of which our physical body is composed. 
On the contrary, a representation must be easier if it is formed 
of fmer matter and is of shorter duration. Physical birth, the 
materialization which lasts a longer time and is only perceptible 
through an immense condensation of cells, is a much greater 
riddle than materialization, or the appearances of ghosts. Those 
who declare that ghosts are impossible find their own existence 
so self-evident that they do not think much of the matter, while, 
in fact, physical men and ghosts are alike incomprehensible— 
they are the products of an organizing soul. 

If, therefore, we grant the existence of an organizing prin- 
ciple, we cannot escape the sequence of the astral body, for which 
reason it remains in our enlightened age the same philosophical 
problem which it always was. Materialism cannot do away with 
it by simply denying or ignoring it—every day brings new proofs 
of its existence. 

Now if the astral body is the model upon which the physical 
body is formed, then it must have its own integrity, that is to 
say, it cannot be subject to the changes which take place with the 
physical body, but that, on the contrary, it is the cause of those 
changes. Schopenhauer‘ calls attention to the fact that growing 
animals show the will to use certain limbs before those limbs 
exist, as, for instance, bucks, rams, and goats, who strike with the 
head before they have horns. He says: ‘‘The structure of an 
animal is formed according to its will,’’ which is quite correct, 
since a transcendental will and organizing principle must pre- 
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cede every physical appearance, and the vehicle of this will is 
the astral body. Not only in cases where the body is not yet 
perfected do we find proofs for the integrity of the model body, 
but also in some cases where the physicat body has lost its limbs, 
as, for instance, after amputations in certain cases—when the 
patient still feels the missing limb. From all this we must infer 
that the plastic faculty lies in the astral body and that it remains 
when the physical body dies. The invisible body, as organizing 
principle, has the reproductive power, and must be able to form 
a new physical body—a process which, in fact, takes place every 
time a new organism is formed in the womb; and it must also be 
material, because otherwise it could not influence our physical 
body. That it is invisible does not contradict its materiality 
because we know that an immense condensation and aggregation 
of atoms is necessary in order to make anything visible to us, 
and matter in a high state of rarefication does not lose its force 
because its molecular velocity is so much greater. Force is not 
only a product of quantity but also of velocity. 

Now if the astral body precedes the physical and becomes 
independent or substantial aysin after its separation from the 
phvsieal body, the question arises: dves a separation take place 
during the life of the physical body—if the particles of the astral 
body could not become so condensed as to be seen by our physical 
eyes—and is such separation subject to our experience? 

The separation of the astral from the physical body is 
thinkable. 

Il. Inlife as spontaneous separation: mayavi rupa 

as involuntary separation: the double 
as separation by the force of another will: citation. 

Il. In dying. 

Ill. After death: as voluntary representation of the astral 
body: ghosts 

as induced representation: materialization, necro- 
mancy. 

All these logical possibilities have been proven by facts 
which can be found in the specific writings on this interesting 
subject. The proceedings of the Society for Psychical Research 
furnish an abundance of test cases—if the testimony of old and 
new writers should not suffice to dispel doubt. 

Now the possibility of sending out the second self, or double, 
is one of those functions of the soul which we have called the 
power to organize and to think. In the involuntary separation 
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of the double only the organizing power prevails, for which rea- 
son we find very little or no individuality expressed by ghosts; 
while in spontaneous separation the soul organizes and thinks, 
so that the actions of the double are rational. Such eases are 
recorded by Herodotus,’ Pliny,’® St. Augustin," and of many 
Indian adepts. We-have not yet been able to get positive proofs 
of this faculty, except in cases of somnambulism, where the 
sleeper was able to correctly report what was going on in dis- 
tant places, which at least shows that his consciousness, if not his 
astral body, was there. 

We now come to the last chapter of our investigation as that 
of our life: death. If the soul were only a function of the body, 
then death would of necessity annihilate the soul and nothing 
would remain after the physical dissolution but a number of 
atoms. Yet the study of Mysticism teaches quite the contrary 
and furnishes empirical proofs for its assertion that the body is 
only the product of the organizing functions of the soul and that 
these functions cannot be lost after death. In proportion as, 
during the process of dying, those psychical faculties which are 
transmitted through the bodily senses grow fainter and fainter, 
the transcendental psychical faculties grow stronger. In sleep, 
somnambulism and death, we find three stages in the examination 
of the body in which the increasing transcendental functions of 
the soul can be distinctly observed. The deep sleep of somnambu- 
lism, which has the greatest similarity with death, is in this re- 
lation very instructive. We find that the body becomes motion- 
less and cold, the senses are almost extinguished, breath and 
pulse can hardly be noticed, but—at the same time the conscious- 
ness of the transcendental subject, which is rooted in the astral 
body—becomes independent. The patient not only feels, but he 
sees his double, and all of them declare that their state in this 
condition is analogous to dying.’ This replacing of the sensual 
by the transcendental consciousness explains why insane people 
often become rational when dying, as testified by ancient and 
modern physicians. In reference to insanity we can justly say 
what Aristotle maintains concerning old age: ‘‘Old age does not 
occur because the soul has suffered, but because the vestment of 
the soul, the body, has suffered something.’’** The abnormal 








®*Melpomene iv, 13-16. 
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“De cura pro mortuis §S, 17. 
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raising of memory in dying people is well known, as also the ex- 
traordinary refinement and exaltation of language and the power 
to look into the future. To prophesy, the seeing and acting of 
dying persons at a great distance is well attested by ancient and 
modern writers. Plutarch believes that the soul always possesses 
those transcendental powers, but is unable to exercise them ex- 
cept when it isfreeingitself from the fetters of the body ; Cicero,** 
Plato,” Aristotle,’® Bacon,’ of Verulam, hold the same view. The 
appearance of the astral body of dying persons in distant places 
is so well attested that we need not dwell on it. Gurney, Myers 
and Podmore have written books on this subject. 

Whether those appearances are real phantoms or only 
thought-pictures is difficult to decide. It is absolutely proven 
that in somnambulism, as in the process of death, the thought- 
power of the individual is so strong that it even influences the 
magnetic needle. Fechner, Erdmann and Zollner have made ex- 
periments on this line and Schopenhauer also speaks of it;** for 
this reason it is difficult to measure thought-power or to limit 
its possibilities. 

Now, according to materialistic teaching, the climax of the 
soul-life ought to be found in the prime of life; but just the re- 
verse is the case. The highest transcendental functions take 
place in the lowest condition of physical life, while dying, which 
is an evidence that death is not annihilation, but the liberation 
of the transcendental subject, an excorporealization of the soul, 
which to our senses seems to be an examination of the body. The 
soul itself retains the power to think and to organize. If dying 
persons ean see and act at a distance, if they can send out their 
double, it follows that ideation, will and organizing force are lib- 
erated in the process of dying and remain after death. The soul, 
far from being simply the effect of the organism, belongs to the 
real being and is as indestructible as the atom. The physical 
body is but one of the forms in which the soul manifests itself; 
its imperfection, must not be attributed to the soul but to the 
terrestrial matter; from which we conclude that in other spheres 
it will be more perfect. The transcendental functions cannot be 





“De divinatione i, 30. 
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regarded as a last flaring up of the physical life, but as anticipa- 
tions of a future and higher life, as Cicero says: ‘‘ With the ap- 
proach of death the soul becomes much more ‘divine.’ ”’ 

Because individuality rests on the possibility to remember, 
the greatly increased power of this faculty which we observe in 
somnambulism and in the process of dying, warrants an increas- 
ing individuality after death, while materialism teaches its de- 
struction. That does not mean that we become other beings, but 
only that our real being, which was darkened or hidden during 
hife, becomes free, so that we can no longer seem to be what we 
are not. Faculties which are only embryonic in this life become 
normal in the next. T. J. Hudson puts it in the form of a syllog- 
ism: ‘‘Kivery faculty of the human mind has a normal function to 
perform either in this life or in a future life. Some faculties of 
the human mind perform no normal functions in this life. There- 
fore: Some faculties of the human mind are destined to perform 
their functions in a future life.’’ 

Indeed, the riddle of our being is not in death, but in the 
fact that we as transcendental beings should be incarnated in a 
physical body; Saint-Martin expresses it thus: ‘‘I find that men 
are amazed that they have to die and not at all that they are 
born; and still it is just that fact which deserves much more 
astonishment and admiration.’’ 

To solve the riddle of the universe, one must first solve the 
riddle of man; this is impossible if he is regarded as merely a 
physical and chemical problem and not as a transcendental being. 
By the recognition that man belongs to a higher sphere, we raise 
the whole of nature; our power to contemplate the world and our 
cultural development is broadened and increased. To believe in 
immortality must of necessity incite us to make the best of life, 
not to the advantage of the body but of the soul, as Goethe says: 
‘‘No really great man has ever doubted his immortality. ’’ 

The belief that our transcendental subject, the soul, is not 
affected by death, takes away that fear of death which poisons 
our life from beginning to end. According to the materialistic 
teaching, life is nothing but a brutal fact; for which reason this 
teaching tends to make man more and more egoistic and brutal, as 
we can distinctly see in our materialistic surroundings. A wrong 
conception of man and the universe must always produce dis- 
eased conditions with social and political life, as in our own days, 
and if men do not bring about an inner revolution, by changing 
their mode of thinking, then the outer revolution with all its use- 
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less horrors and crimes will surely come. Let man know that he 
is inherently an immortal, a divine being, and he will surely 
strive for divinity! 

The belief in the immortality of the soul is an absolute nec- 
essity for the moral and rational development of the human race; 
the contrary belief must of necessity lead to the negation of life 
if the desire for happiness cannot always be satisfied. It is only 
logical, therefore, that in our time the number of suicides are 
steadily increasing. We do away with our lives if we cannot find 
happiness in the senses; aspiration after ideal possessions is un- 
reasonable if unaccompanied by a belief in the metaphyical sig- 
nificance of this life. Yet it cannot be denied that the firm belief 
in the immortality of the soul has also its dangers and in extreme 
cases may lead to similar consequences. 

The Roman poet Lucan (39 A.D.) says that the gods have 
purposely concealed from us the fact that death is the greatest 
felicity, in order that we may keep our interest remaining in 
life. Indeed, we know from history that many pupils of Heges- 
ias of Cyrene killed themselves because their teacher so elo- 
quently described to them the misery of life and the happiness 
of the after-life—and Ptolemaeus Philadelphus closed all schools 
that taught the immortality of the soul, for fear that his states 
should become depopulated. 

Of course, this danger does not exist for those who know that 
physical life has a higher metaphysical purpose and that all our 
sufferings benefit the soul. Our transcendental being which, in- 
earnates of its own free will, has such an irresistible will to live 
that it cannot be entirely overcome by the evils of life. In this 
connection it is well to consider the subject of reincarnation. 

From a purely logical point of view, nothing can be said 
against the possibility of reincarnation; the soul can make use 
of its organizing faculty as often as it wishes, and we who do not 
fully know why we incarnate have no right to reject this teach- 
ing. From the point of utilitarianism, reincarnation is a good 
thing because nobody can say that he has reached the ultimate 
purpose of life in one existence and it does not matter whether 
we remember former existence or not, as long as the soul reaps 
and retains the benefit of all experiences and uses them in an- 
other life to further progress. Du Prel does not agree with the 
Buddhistiec view that no progress is possible in the transcen- 
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dental spheres; but he believes that certain experiences can only 
be made in the terrestrial sphere. This may be one of the reasons 
that compels the soul to reincarnate. Furthermore, he holds that 
the real subject, the immortal Ego, only partly comes into the 
terrestrial form and at the same time remains a transcendental 
being. Thus it consciously reaps every advantage resulting from 
the experiences of an incarnation. We live a double life: a physi- 
cal life while waking, a transcendental life while sleeping. From 
this point of view, modern philosophy may get a glimpse of the 
future evolution of man. 

According to Du Prel’s psychology, the hereafter coincides 
with the present in regard to space; we do not have to go there 
after death, but we are, though unconsciously, already there in 
life. Souls who leave their physical bodies do not have new 
faculties on the other side; the astral body with its transcenden- 
tal consciousness and magical efficiency, which is in our posses- 
sion in this life, merely becomes freed from the physical body and 
can therefore act with greater liberty; the state of being, which 
those liberated souls lead on the other side, depends entirely on 
the use which they made of the opportunities of this life; the law 
of the conservation of energy is not destroyed by death. 

The connection of the soul with the body is not accidental 
because the soul is the formative organizing principle which can 
neither be created at birth nor destroyed in death. As our physi- 
eal world is the materialization of a finer, a supersensual world, 
so is physical man the passing materialization of a supersensual 
or metaphysical being. It is in the highest degree probable that 
the law of development, which is based on the law of the conser- 
vation of energy, not only applies to the physical world, but also 
includes the metaphysical; consequently, both are destined to be- 
come one in the course of time. Science will penetrate into the 
mysterious depths of nature and man will become conscious of 
the magical powers of his soul. The two worlds which to us now 
appear to be separated will then approach each other more 
closely. From a biological point of view, we notice that the con- 
sciousness of man has been so raised through the process of evo- 
lution that it reaches the supersensual world and is thereby 
slowly amalgamating it with our physical world. We uncon- 
sciously belong to the world of spirits; our further development 
will make us conscious of this fact. 

There was a time when the inhabitants of one continent were 
entirely separated from those of other continents by vast oceans. 








— TIPE: eae eee 
ee ENS 8 7S Oe PL EP IE 


994 THE WORD 


But as the will of man has mastered the oceans so will it in future 
master space and time. Man may live with the inhabitants of 
other planets as well as of other spheres. We will certainly be- 
come superhuman beings, but not in the sense of Nietzsche, who 
denies the spiritual side of man. The real superman will be the 
union of the magical with the terrestrial man; there will be no 
change of those two states for him; he will have overcome birth 
and death; he will then be conscious of what he now is, without 
knowing it, an immortal being. 


THE REFORMER. 
Franz Hartmann, M. D. 


A young and inexperienced man who wanted to reform the 
world went to the East in search of Wisdom. There he found a 
sage who presented him with a book which contained all the 
wisdom that can be found in the world. Thereupon the young 
man was exceedingly glad, and had the book nicely bound up in 
modern style, after which he started to return home to show the 
book to his friends. But on his way a storm arose and the ship 
in which he had taken passage was wrecked, and he landed on 
an island which was only inhabited by animals. He showed his 
book to the animals, and they all seemed to be delighted with 
the way in which it was bound. He then read the book to them, 
whereupon the lions roared, the monkeys chattered, the goats 
said ‘‘ Mah-mah,’’ the sheep, ‘‘ Bah-bah,’’ the asses, ‘‘ Haw-hee, 
hee-haw,’’ and the oxen ‘‘ Mooh-mooh’’; in fact, each one of the 
animals acted just as before, according to its own nature; and 
whether or not the reading of that book did them any good has 
not yet been found out. 





METAPHYSICAL SCIENCE IN MEDICINE. 
By Franz Hartmann, M.D. 
‘* METAPHYSICS. ”’ 


‘Philosophy that lean’d on heaven before, 
Shrinks to her second cause and is no more; 
Physic of metaphysics begs defense 
And Metaphysics ealls for aid on sense.”’ 

—Pope. 


HE word meta (beyond) and physics (pertaining to na- 
ture) denotes that science which is based upon a knowl- 


edge of powers and things which are beyond the grasp 

of the external senses. Consequently it not only refers 
only to a knowledge of the powers hidden within the constitution 
of man, namely, the powers of the soul and spirit, but also to an 
understanding of the finer vibrations or forces of nature, which 
constitute the soul of all things, whether animate or inanimate, 
so-called, and their action each upon the other. There are physi- 
eal, astral, mental and spiritual vibrations; and there are corre- 
lations existing among them. <A knowledge of these different 
states and vibrations, their affinities and correlations are most 
useful in the cure of diseases. 

The whole of our universe, including all living beings, may 
be compared to a great orchestra filled with innumerable musical 
instruments, the vibrations which they produce fill the vast space 
with various sounds, discordant as well as harmonious. Har- 
mony is health; discord, disease; the cure of disease consists in 
restoring the harmony of a discordant part. And here it may 
be remarked, that there exists a law of nature according to 
which the higher and finer vibrations penetrate among similar 
substances and act upon these correspondingly lower and coarser 
vibrations and should they be receptive raise them to their level. 
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Thus the higher control the lower; spirit, the soul; soul the 
mind; mind, the body; as on each of these planes there are dif- 
ferent degrees of vibrations; one state of mind may induce 
changes in another state of mind, one idea displace or change 
another idea, one emotion of the soul expel or modify other emo- 
tions, and the atomic vibrations constituting material bodies 
again act upon each other in certain ways; not only by chemical 
affinity or physical action, but also in a metaphysical way; be- 
cause each atom contains in principle or ‘‘potentially’’ all the 
principles of which the universe is constituted. Each object is 
the representation, symbol and manifestation of a thought or 
idea; consequently, a ‘‘state of mind’’; each mineral, plant or 
animal, contains the principle of spirit and soul, life and con- 
sciousness, love and attraction. 

Metaphysical science, therefore, embraces not only a knowl- 
edge of the anatomy and physiology of the human animal body 
and its visible material changes in health and disease, but a 
knowledge of the laws of nature in all her departments; even a 
certain understanding of the spiritual mysteries and of the state 
of Divinity in which so-called ‘‘magical’’ powers exist. Such 
powers are called ‘‘supernatural’’; not that they exist outside 
or beyond universal nature, but because they do not belong to 
the mortal animal nature of man, but to the divine spiritual and 
immortal part of his constitution; they are latent or dormant in 
every normally constituted human being and become awakened 
and active in him when he enters into conscious possession of 
them by himself becoming spiritual, or by what is called his 
‘¢spiritual regeneration. ’’ 

There are two kinds of knowledge and the metaphysican 
ought to be in possession of both. There is that external knowl- 
edge which may be obtained by the reading of books and by ex- 
ternal observation; this includes all the so-called ‘‘natural 
sciences’’ and philosophical speculations; then there is that 
higher knowledge which is the product of the spiritual illumina- 
tion of the mind, owing to the capacity of directly perceiving 
and realizing the truth. A true metaphysician should be ac- 
quainted with the fundamental laws of existence, and if he can 
draw his knowledge directly from the fountain of the light of 
truth, so much the better for him; for a man without intuition 
will make neither a good physician, nor a metaphysician. 

There is a region within the mind of man, higher than the 
speculating and calculating intellect, in which exists the power 
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of directly perceiving the truth. From this region comes the 
light of intuition, by means of which the personal man may par- 
take of the knowledge belonging to his own higher self. This 
light comes from his God; it is the light of divine wisdom, the 
light of truth, as God is the truth and the life. In every human 
being there exists a spark of that higher life and consciousness, 
and it may by the power of divine love be blown into a flame 
and illuminate the intellect. True love is the breath and the life 
of the spirit and if one perseveringly directs his attention to the 
higher life of the soul and the realization of the divine ideal, that 
higher life will dominate the lower, and the ideal which at first 
seemed so far away will come nearer and finally be realized 
within one’s self. 

Looked at from a grossly materialistic point of view, every- 
thing will appear grossly material. No one can be a good meta- 
physician by employing merely the inferior powers of reason- 
ing. Divine truths cannot be dragged down to the comprehen- 
sion of the semi-animal intellect; we must become more spiritual 
ourselves, if we wish to rise to their perception. A knowledge 
of theories is not sufficient to realize a truth; all self-knowledge 
comes from experience and practice. There is a great difference 
between theoretical knowledge or that acquired from books and 
practical knowledge attained by experience. For instance, one 
endowed with common understanding and good memory may 
learn the contents of books on religion, memorize the catechism, 
bible stories and learn to preach. He may become a theologian 
and a versatile talker on holy things, of which he actually knows 
nothing by experience, and which exist for him only in his imag- 
ination; but a real sage or theosophist is one whose soul is il- 
lumined by the divine light of truth and who is taught thus by 
revelations made by the divinity dwelling within the innermost 
sanctuary of his heart; even if his personality is deficient in 
book learning and without a college education. Theologians and 
Doctors of Medicine may be made such by drilling; but real 
theosophists, metaphysicians and physicians are such ‘‘by the 
divine grace of God’’; that is to say, they are what they are, in 
consequence of being themselves the result of efforts made in the 
right direction in previous lives. 

A knowledge of correct theories however is not only useful 
and helpful, but in most cases absolutely necessary for the pur- 
pose of destroying errors and misconceptions, which are ob- 
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stacles to the self perception of truth; they act as guide posts, 
to show us the way which we have to travel to reach the temple 
of wisdom. The true doctrines have been established by the 
sages who have travelled on before and arrived at the sanctuary, 
and these doctrines form the basis upon which all the great re- 
ligious systems of the world have been built. It is not sufficient 
that we should learn these doctrines and rest contentedly in the 
opinion that they are true, but should know that the things they 
teach are like pictures representing truths and are made to in- 
duce us to ourselves look for the real things which these symbols 
describe. Where our material science comes to its end and can 
go no further, there religion, if properly understood, often clear- 
ly points out the way. 

External academical science deals with the external states 
and appearances of this world of evanescent illusions; it inves- 
tigates their immediate and perceptible causes and effects, and 
the transformations and correlations of ‘‘matter’’ and ‘‘force’’; 
metaphysical science requires a deeper insight into the nature of 
things and a closer approach to the supreme cause of all. It 
teaches that all things, including ourselves, are only temporary 
manifestations of the one great universal and indivisible su- 
preme cause, which in its essence remains unchangeable and for- 
ever the same, while the innumerable forms in which it appears 
to manifest itself in nature, are continually subject to change, to 
birth and decay. These forms, whether visible or invisible, 
grossly material or made up of that finer matter of which 
thought pictures are made, are constituted of modes of motion 
of one and the same essential substance, namely, of vibrations 
in many different degrees of states or density. All things being 
essentially one are therefore correlated ; body and mind, soul and 
spirit are but different states of that one essence and therefore 
enabled to control each other. There is only one substance; but 
it appears in various states and forms. We eall it by different 
names, such as ‘‘matter’’ or ‘‘mind,’’ according to the way it 
manifests itself to us; or we may call it ‘‘Brahma’’ or ‘‘God’’; 
but as it is beyond our intellectual comprehension, we cannot 
actually know what it is; but we know that it is not separate 
from ourselves or nature, for we ourselves like all things in na- 
ture, are of it. If we call it ‘‘Spirit,’’ we may say that we all 
are ‘‘materialized spirits,’’ or spirit corporized, or crystallized 
into forms. We give things different names and imagine an 
essential difference where there is none. 
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If we regard ourselves, we find that Man is a unity and we 
speak of that unity as the ‘‘Self’’; but we discover that this 
unity is made of different organisms or selves, contained in one. 
We have a visible material organism with bones, muscles and 
nerves, a brain for thinking, eyes for seeing, ears for hearing, 
limbs to grasp objects; but this body is not the real Ego or Self; 
it is merely an instrument for our use. We also have a mental 
constitution or organism made up of mind substance, which en- 
ables us to seek and perceive ideas, to grasp them and form them 
into thoughts and images, to analyze and recombine ideas and to 
people our aura with the products of our imagination. 

But above the realm of physical matter and the region of 
the intellect there is a still higher state of consciousness, the seat 
of self-consciousness, where the real Self or Ego resides which 
controls the workings of the mental organism and has dominion 
over the actions of the physical body. 

What is this real Self, which remains immutable, while mat- 
ter and mind are subject to continual change? What is this 
‘‘Lord’’ within us which power rules our lower selves? ‘‘ Exact 
science,’’ here confused by ignorance, stands as helpless before 
the investigation of that ‘‘I’’ or ‘‘Self’’ as before the investiga- 
tion of ‘‘God.’’ Philosophy ean only speculate about it, but the 
Divinity in man only can know its divine self. 

If we ask the christian Bible, ‘‘what is this ‘I’ or ‘God’ or 
universal ‘Self’ this Essence of all things?’’ we are told that all 
are made of the ‘‘ Word,’’ that the Word is God and was in the 
beginning with God (John. [. i1.). Philosophy explains that the 
word is the expression of an idea and that ideas have a certain 
meaning, sense or intention; so that in fact words are the ex- 
ternal manifestations of the sense contained in the ideas which 
these words represent or express. Thus the whole cosmos rep; 
resents a trinity in which the intention or will is the ‘‘father,’’ 
the thought the ‘‘son’’ and nature the visible manifestation of 
the spirit of both. The three are one and inseparable, for the 
word is the expression of an idea and the idea is born from a 
definite will or desire. This is no vague theory; any one may ob- 
serve within himself how a thought springs from a desire and 
finally gives rise to an expression in word or deed. This process 
taking place in the macrocosm, or nature, repeats itself on a 
minor scale in the microcosm, or man. In the big world as well 
as in the little world, an idea may be expressed in as many dif- 
ferent words as there are different languages. The embodiments 
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change, but the idea remains the same. Forms are appearances; 
the idea is the real, substantial thing and the ‘‘I’’ or the ‘‘self- 
conscious Self’’ is eternal and permanent. We, in our bodily 
aspect, are symbols of the idea or character which we represent, 
and are formed of ‘‘such stuff as dreams are made of,’’ but of 
that ‘‘stuff’’ in a lower degree of vibration, as the real Self is 
the infinite Spirit in us. If we attain self-consciousness of its 
presence in us, we shall know the things which are ‘‘ beyond phy- 
sics’’ and are ‘‘metaphysical.’’ If the metaphysician attains 
divine self-consciousness by himself becoming spiritual and 
divine, he will have the power over all vibrations and states of 
matter, for his will is the will of the Infinite Spirit made active 
by his understanding. 

According to ancient Indian philosophy the Godhead (Para- 
brahm) or the Infinite Spirit has two aspects or principles, the 
passive and the active. In its first aspect God can be conceived 
of merely as eternal rest, self-conscious bliss, the eternal inact- 
ive witness of all that takes place in the world of phenomena, 
the impersonal spirit of the abode of everlasting bliss; separate 
from all things but nevertheless the inmost soul of all beings, 
the home of peace and divine grace, perfect purity and freedom, 
liberation from evil, beyond the limitations of space, time and 
causality, unconditioned, void of self conceit and ambition; the 
source from which all things spring and to which all will return, 
comparable to the sun in the sky, from which all life and power 
originate.’ In its second aspect, God appears to us as the light 
of that sun or ‘‘divine wisdom,’’ whose active rays call the world 
of phenomena into existence, create (draw from the world of 
ideas) the thoughtforms which constitute the visible and in- 
visible worlds and endow them with life and love and their 
qualities according to the law of their evolution and progress. 
It is the builder, preserver and transmuter of forms. 

In accordance with this doctrine, occult or metaphysical 
science teaches that the active principle in the universe mani- 
fests itself as a trinity of 


Love, Ligut anp Lire. 
These three powers or states are one and identical in their 


essence; they constitute only a threefold manifestation of the 
one power that fills the All; they are inseparable; where there 





*Compare “‘Bhagavad-Gita”’ C. xiii. 
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is one, there also are the other two, although they may not be 
equally manifest. We may regard love as the substance of all 
things; it causes desire and attraction and the union of things 
that are similar in their nature. It binds together forces, atoms 
and worlds. We find these three principles represented on all 
planes of existence. Light on the spiritual plane is intelligence, 
on the physical plane it is the externally visible light. It is con- 
sciousness and as such may be discovered in everything; for the 
whole of creation is a manifestation of consciousness or ‘‘light,’’ 
and therefore everything has a certain kind of consciousness, 
be it as a class or individual. Without a certain kind of con- 
sciousness there would be no love and no affinity among chemical 
substanees. There is also life in everything, although not always 
manifest to our eyes. Wherever there is a form of any kind, 
there is an appropriate state of life, from a spiritual being down 
to a mineral. Life is the spirit of everything; even the things 
which we call the five elements are but the visible manifestations 
of these invisible forms of life, called the spirits of earth, water, 
air, fire and ether. Visible objects are made of coarser vibra- 
tions, corresponding to higher vibrations of the same kind, of 
which the astral forms and mental images of these objects con- 
sist. . 

In music we have different octaves consisting of lower and 
higher vibrations of sound, each sound of the lower scale is in 
harmony with the corresponding vibrations of the higher one. 
In a similar way there are different scales of existence or planes 
and states of consciousness according to which law of harmony 
certain vibrations are related to act upon and influence each 
other. This universal law of harmony exists upon all planes. 
The higher and finer vibrations may act upon the corresponding 
lower ones and raise them to their level. Spiritual vibrations 
act upon the mind, mental vibrations upon the emotions, these 
upon the nervous currents and those upon the physical body. 
There are endless varieties of vibrations and correlations be- 
tween them and it is reasonable to suppose that the medical vir- 
tues of plants are due to this law of harmony existing between 
their elements and those of the human organism. 

According to the division which we have adopted, there are 
five main divisions in the seale of existence, namely: 

1. The spiritual plane, or region of ideals. 

2. The mental plane or region of thoughtforms. 

3. The psychic or astral plane, with its forms of atomic 
matter. 
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4. The ethereal region, where matter is molecular. 

2. Lhe physical world, w vhich is composed of thoughtforms 
clothed in visible matter. 

Each of these worlds has its subdivisions and inhabitants 
and each is as real to those who inhabit them, as our physical 
world appears real to us; because ‘‘existence’”’ is a relative term, 
and what appears perfectly real to those who belong to this 
state, will appear unreal and imaginary to those of another state. 
Man, however, in his physical body has within his constitution 
all the principles belonging to these different states; by develop- 
ing these principles into powers, he will be able to know by ex- 
perience all these states and even rise to the highest by the 
power of this indwelling divine spirit. Therefore, the true meta- 
physician having attained this state of perfection, may not only 
know all the secrets of nature, but may also employ these high- 
est spiritual and divine powers for the benefit of mankind and 
the restoration of harmony. 

Here, however, it is important to observe, that if a person 
is In possession of divine or magical powers for the cure of dis- 
eases; being endowed with them either by birth or having at- 
tained them by development, he ought never to employ them 
with a view of thereby acquiring a personal benefit for himself, 
either of money or reputation. These powers belong to the 
higher self and he ought to consider his personality, not as the 
real actor, but as an instrument in the hands of his God. If Tom, 
Dick, or Harry, imagine that they may employ God for the pur- 
pose of curing diseases and to further their own petty personal 
interests, they raise themselves in their self-coneceit above God; 
they worship the devil of self and regard God as their servant 
instead of serving him. He who attempts to make the will and 
power of God subservient to his own selfish purposes, travels 
the road that leads to black magic and eternal perdition. 

The true metaphysician does not seek for the gratification 
of his passions. He has no personal desires to gratify, but 
realizing within himself the presence of his divine Master, he 
acts as his servant and is led and instructed by him. Knowing 
his wisdom and power, he is full of confidence and trusts in him 
whom he recognizes as his immortal Self, his ‘‘ father in heaven,’’ 
who lives above the region of desires and has nothing to wish 
for, but gives his divine grace, power and bliss, his love, light 
and life to all beings according to their capacity to receive it, as 
determined by their Karma. Spiritual self-knowledge and di- 
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vine powers are not given to mortals for the gratification of 
scientific curiosity or ambition and cannot be bought for money; 
they are attained only through the knowledge of God and by His 
merey. Therefore it is taught that we should seek above all the 
kingdom of heaven (which is within us and everywhere) and 
that everything else will then be given us. One metaphysician 
of old used to say: ‘‘I desire no other knowledge, no other 
power, no other love, I have no other joy, ambition or desire, 
neither in heaven, nor upon the earth, except that which comes 
from the living Word, which has become flesh in Man.’’ In say- 
ing this, he cannot be accused of excessive modesty; because he 
who knows that Word, which is God and the Truth, is full of 
divine wisdom. He who knows the Master partakes of His 
power; he who knows the Christ crucified in his own personality, 
joins Him in his resurrection; he who knows the One who is the 
source of everything, knows, possesses and controls everything 
by His power and name. 





LIKE TO LIKE. 
TowNsSEND ALLEN. 


What ever thou dost dwell upon in thought 
Will surely come to thee. This is the law 
Ordained from the first, of Like to Like; 

The same which holds the starry worlds in space, 
And atom unto atom close embraced. 

Who so will mold his life by this great law, 
Shall gain results as sure as he who adds 

Two unto two and ever finds it four. 

Think not to evil keep without thy mind 

If evil dwell within. Like seeks its own, 

And in its turn attracts unto itself 

What most congenial is. Take heed, be wise, 
Thou eanst not hope to entertain at once 
Angels and demons, therefore choose thy guests ; 
For evermore those come thou dost invite 

By thy desires. Thus works each his fate. 











“SAVONAROLA”’ OF FLORENCE. 


THEOSOPHIST, REFORMER AND Martyr.—A PORTRAITURE OF 


SPIRITUAL GROWTH AND DEVELOPMENT 
By Dr. W. WILLIAMs. 
Part II. 
‘“THeE GREAT ARCANUM.’’ 
Continued from page 245. 


HE great arcanum. What is it? is a question that has 
been frequently asked by student and readers of alchem- 
ical and oceult works and literature. Books without 
number have been written on it, treatises by learned men 

and scholars in all ages have appeared professing to disclose it, 
but which when read have left the mind of the reader bewildered 
and the intellect beclouded and unable to formulate, from their 
dark verbiage, a distinct or clear idea of what it means or stands 
for. Hence by many, it has become regarded as an empty, mean- 
ingless term, a mystical figment that has no existence in the 
realm of Nature or the domain of science. 

Others, recognizing the fact that there have been men who 
have spent both life and fortune in its investigation and giving 
up all that a man counts dear, have traveled far and wide and 
visited remote lands and distant countries, unfrequented and un- 
known to ordinary travelers, in order to gain a knowledge of it, 
have concluded that it must mean something, the possession and 
enjoyment of which are worth the great labor and the enormous 
amount of time and money spent in trying to acquire it. To the 
theosophic student, it is most interesting to learn and gather 
from the works of ancient historians and writers, that in times 
now considered prehistoric, the great arcanum attracted the 
minds and engaged the thoughts and attention of philosophers 
and sages whose writings or fragments of them that have reached 
us, testify of the absorbing interest that has been taken and 
manifested in its discovery. Asa subject of study and research, 
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it-has presented itself under several distinct aspects and forms, 
each having its own votaries and students and all of them earnest 
and thoughtful souls animated with no ignoble ambition, im- 
pelled by no selfish motive, and caring nought for worldly honor 
or posthumous fame; their only object, their one great burning 
desire, being the discovery and attainment of what they clearly 
perceived was the one divine element or agent necessary in the 
purification and illumination of human nature, which, refining it 
from the grossness of its animal propensities should transmute 
it, so that it would eventually become unified with the great Di- 
vine Himself, in and by whom alone it lives and moves and has 
its being. These searchers after and students of the grand 
arcanum in ancient times were kings (those who know) amongst 
men, whom they led in the paths of true and enlightened civiliza- 
tion and progressive ascension on to the plane of a higher life 
and into a domain of knowledge which enabled them to become 
not the slaves but lords of nature and wielders of its forces, by 
which the world may be moulded and fashioned either into a 
heaven, or converted into a foul and loathsome pandemonium. 
Such were the wise men of Chaldea and Babylon, the Gym- 
nosphists of India, the Guebres and Sufis of Persia, the Hiero- 
phants of Egypt, the prophets in Israel, the Kabalists, the Mys- 
tics, the Illuminati and Alchemists of the Middle Ages, of whom, 
if we ask one of the greatest of them, Khunrath, author of the 
great mystic work, Amphitheatrum Mundi, what meaneth the 
great arcanum? he tells us to read, mark and inwardly digest, 
the opening chapters of ‘‘The Book of Proverbs.’’ Following 
his advice and pondering well and long over the verses written 
there, we read of a something called Wisdom! Instruction! Un- 
derstanding! a Shining Light that shineth more and more unto 
the perfect day! a something that giveth life to them that find it 
and health unto their flesh! It is also termed a tree of life to 
them that lay hold of her, and happy is everyone that retaineth 
it. What meaneth all these terms and phrases, and to what do 
they refer? Where shall we find the key that explains them? 

To the true student, earnest and intent in the search after 
truth and light only, is it imparted and given to understand and 
become wise to interpret and decipher the sacred hieroglyphics. 
Reverently studying and reflecting over them, silently, slowly, 
imperceptibly, dawns within his heart and mind the light that 
has never been seen on land.or sea, dispelling the darkness and 
revealing at first dimly, the outline of a new world of life and 
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thought, the entering into which enrolls him amongst the Chil- 
dren of the Light. Then perceives he and recognizes in all their 
beauty and grandeur the great teachings of Theosophy respect- 
ing the Higher Self and the life divine, and also discerns that, 
however diverse and varied the terms and expressions used by 
the great mystic teachers of the past, whether secreted in strange 
symbols or concealed in the folds of verbal enigmas, the great 
arcanum that formed the subject of their researches and their 
teachings was the reality of the Divine Life, as also of its exist- 
ence and presence in the life and soul of man himself, the aequi- 
sition and development of which within us constitute what in 
occult language is characterized as the Magnum Opus, the great 
work or task, that has to be accomplished ere we can enter into 
the higher and diviner life which awaits us all and is our pre- 
rogative to enjoy as soon as we care to seek for it and are willing 
to sacrifice self for its possession. Then and only then do we 
begin to walk in the true path of life. 

Then and only then begin to operate and manifest them- 
selves within us, latent and hitherto unknown to us, faculties, 
powers, forces, spiritual intuitions, perceptions, qualities and 
endowments, that enable us to achieve the greatest of all vic- 
tories, the conquest of self and the absolute control and govern- 
ance over thought, feeling and impulse, which Corneille, the 
great French writer, in his matchless translation of Thomas a 
Kempis’ Imitatis Christi, thus describes: 

Homme, si tu pouvais apprendre 
L’art de te bien anéantir 

De bien purger ce coeur, d’en bien faire sortir 

Ce que |’amour terrestre y peut jeter de tendre 

Si tu savais, mon fils, practiquer ce grand art, 
Tu verrais bientot de ma part 

S’ épandre an fond du tien, l’abondance des graces 
Et tes actions les plus basses 

Sauraient jusqu’a mon trone, elever ton regard. 
Sache te vaincre en tout, et partout te dompter, 
Sache pour lui, tout surmonter, 

Bannis toute autre amour, coupez-en les racines, 
Et les connaissances divines 

A leurs plus hauts degrés te laisseront monter.’ 





Bk. III., 





ch. xiii. 
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SAVONAROLA AT San Marco, THE F'RATE SYLVESTER AND DOMENICO. 


Great was the joy and most cordial the welcome accorded to 
Savonarola by the inmates and frate of San Marco, as he stood 
again in their midst listening to and receiving their expressions 
of delight on his return to Florence. During his prolonged ab- 
sence, they had experienced a void and felt a lack of something 
they could not define that caused their monastic life to become 
very tedious and monotonous in their recurring periods of men- 
tal and spiritual trials, and in those agitations of the inner life 
with its ebb and flow, its rise and fall, its moments of doubt and 
depression, its darkness and anguish, its sorrow and gloom, 
when the soul feels lonely and foresaken and as if drifting like 
a rudderless vessel, it knows not whither, on a great ocean of 
incertitude, and there was no one to whom they could go to in 
their extremity for the guidance and counsel that bring new light 
and inspire fresh hope and thus save from shipwreck and ruin. 
Amongst them were men of great learning and intellectual 
abilities who could discourse most eloquently on philosophical 
and theological subjects and topics, well versed in and thor- 
oughly conversant with the Summa Theologica of the great 
Thomas Aquinas, but were utterly devoid of that spiritual in- 
tuition and knowledge which can speak the word that brings 
peace, that cheers and strengthens souls weary and fainting 
under heavy burdens they have to bear on the great pilgrimage 
of life. 

As Savonarola stood again in their midst, there came in 
their eyes a brighter light, and a sensation of joy and delight 
pulsated through the heart of everyone from the prior down- 
wards, even to the kitchen scullions and menials who all felt 
better for his reappearance and presence amongst them. At 
intervals they had heard of his great and marked success m 
northern Italy,—how cordially he had been welcomed there, and 
of the universal appreciation of his ministrations and labors; 
whereat they were greatly delighted, for they knew him and 
loved him and were proud of him as one of themselves, and 
spoke of him as our Savonarola, their friend, their guide and 
manuductor ad cclum. 

Such an exhibition of personal affection and attachment 
need not excite any feeling of surprise, nor be regarded merely 
as the domination of a strong nature and personality over others 
who come under its influence, and power which ofttimes and gen- 
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erally degenerates into a spiritual tyranny and ascendancy that 
eventually becomes repulsive to previous admirers and [follow- 
ers. Mere intellectual attainments and endowments though com. 
manding admiration do not as a rule beget and engender lovg 
and affection. The light of the intellect may be actinic, but not 
thermal, clear and brilliant, but not warming and glowing with 
heat. It only becomes so when blended with that higher and 
diviner light that comes to us through the heart or Higher Self. 
When this union is effected, the soul walks no longer in dark- 
ness, but enters into a domain of light that impenetrates it with 
a luminous effulgence, that attracts without dazzling, that draws 
and enlightens without overpowering others. 

This is what Savonarola had attained to, so that he had 
become a centre of light and life to those who came into personal 
contact with him, and therefore it was not strange that the frate 
of San Marco rejoiced so greatly at his being again with them 
and, whilst engaged in the discharge of their humble duties, felt 
conscious of an interior peace and quiet contentment, that are 
the chief elements in human happiness. After resting a few 
days, and consulting with his superior, the Prior, over the future, 
Savonarola was requested again to take charge of the convent 
school, to the great delight of the students, in the training of 
whom and their spiritual education and development, he took 
the greatest interest and delight. Thus he became again the 
preceptor of his angioli, or angel boys, who repaid him with re- 
doubled feelings of love and affection amounting almost to ven- 
eration, for his unceasing labors in the discipline of their youth- 
ful minds and hearts. | 

Feeling within himself a certainty that this arrangement 
would not be of long duration,—that in some way or other at 
present unknown and undeterminable in their nature and char- 
acter, events were about to transpire by which he would be 
brought out of his monastic cell into the career of public life, 
Savonarola applied himself with increased energy to the duties 
and responsibilities of his office and at evening in the solitude 
and retirement of his little study applied himself to the study 
and philosophy of the higher life, his great and only book now 
being the Bible, the Book of Books, that great repository of spir- 
itual philosophy and treasury of light and knowledge, the aequisi- 
tion of which and its assimilation in daily life causes human na- 
ture to realize and attain unto its destiny and become closely 
approximated with, and conformed to, the Divine. From its 
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pages, we learn whence we have come and whither we are going, 
as also of the raison d’etre, the why and wherefore, the end and 
object of man’s existence. Unique in its composition and in the 
grandeur of its contents, and incomparable beyond all other 
books in its revelations of the life beyond, yet is it adapted to 
the mental capacities and the spiritual states and condition of 
mankind, whether dwelling in the sunless solitudes of the arctic 
circle or living in the light and warmth of temperate or torrid 
climes. Clearly and unequivocally, it teaches the greatest of all 
facts, the divine origin of man, and proclaims the great ethical 
rule of life, by the observance of which he can make himself di- 
vine: to do justly, to love merey and walk uprightly. It gives 
no preference to any ecclesiastical institution or spiritual cor- 
poration. It formulates no prescriptive dogmas or metaphysical 
doctrines beyond the mind of man to grasp and understand. 
Its gospel and theology are one and the same and alike com- 
mensurable to the human understanding, teaching that the Di- 
vine is a spirit and they that worship Him must worship Him in 
spirit and in truth. And thus through the centuries, its pages 
glowing with light and life have been the directory of humanity, 
to old and young, rich and poor, to learned and the illiterate, 
imparting hope and consolation to the erring repentant and sor- 
rowful, strengthening the weak and frail, raising the fallen and 
such as are bowed down, causing the blind to see, the lame to 
walk, the dumb to speak and the dead to live again and attain 
unto that anastasis of the higher life when sin and wrongdoing 
cease, and death and hell, men’s own creations, are cast into and 
dissolved in that primal divine fire out of which all things have 
originated and come forth. It has been the guide and instructor 
of philosophers in the science of the one true life and brought 
them out of the labyrinth of doubt and incertitude into the open 
domain of light and truth. Enlightened and taught by it, the 
mystic, ascending through the mists and gloom of error, has 
scaled the lofty heights of contemplation and meditation and 
caught glimpses of a region of light and beauty, fairer, brighter 
and more enduring than the land that Moses beheld from the 
brow of Pisgah’s lofty mount. Throughout the world, in all 
lands and countries, it is being read and studied,—in royal pal- 
aces and peasants’ lowly huts, in city mansions and village cot- 
tages, in sumptuously furnished drawing rooms, sick chambers 
and in the solitude of prairie plains. Truly is it the Book of 
300ks. ‘‘I have but one book that I read,’’ said Collins, the 
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great poet and delineator of human passions and virtues, ‘‘and 
that is the Bible,’’ and in Sir Walter Scott’s copy of it, was found 
inscribed in his own handwriting: 

‘*Within this volume lies the mystery of mysteries, happy they 
Who learn to lift the latch and find to them the way; 

But better had he ne’er been born 

Who reads to laugh and laughs to scorn.’’ 


This was now the book that became the chief subject of Sav- 
onarola’s studies. The perception and understanding of its 
inner meaning was the secret of the light and power that accom- 
panied his teachings and public ministrations and caused him to 
become the greatest preacher and orator of his time. From his 
childhood days, the Bible had been the guide of his youth and 
the source of greatest consolation and strength in his periods of 
mental doubt and conflict between higher and lower self. It had 
educated him and expanded his mind and nature and thus made 
him more receptive and fitted for the entrance of that divine 
knowledge essential to all moral growth and spiritual progress. 
There was scarcely a verse in it he had not committed in memory, 
nor a page whose hidden meaning he had not discerned. It was 
to him not merely a book with so many chapters and verses, but 
a great repository of life thoughts, a great living infinite world 
in which the past, the present and future of humanity were re- 
vealed to him,—thus preparing and fitting him to become a great 
teacher, a wise counsellor, a trusty guide in secular as well as in 
spiritual affairs. 

It was not long after Savonarola’s return to Florence that 
the inmates and novices, remembering the pleasant evenings 
spent in the convent garden in listening to his lectures, earnestly 
besought him to begin a fresh course, to which he readily agreed 
and consented, for as with all great souls and lofty minds, to 
help others and minister to their intellectual improvement and 
spiritual enlightenment, was both a pleasure and a delight. 

Thus it came to pass that after the duties of the day were 
over the frate, from the clerks in the refectory to kitchen menials, 
together with the Prior and his immediate subordinates, ere re- 
tiring to rest, assembled as in days of yore, to listen to Savon- 
arola’s lectures from which they had formerly received so great 
instruction and enlightenment. He was, as before stated, a born 
teacher endowed with a great natural ability through his exten- 
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sive knowledge and experience of the many and various phases 
of soul development, to adapt his lessons to the mental capacities 
and spiritual conditions of his hearers, that every one listened 
with rapt attention and appropriated something that not only 
increased their stock of knowledge, but also excited trains of 
thought and ideas that raised them out of themselves for the 
time being into a higher life, from which they descended 
strengthened and refreshed for the better performance and dis- 
charge of their daily duties. 

Taking a passage out of the Bible, it was Savonarola’s cus- 
tom to expound it in four ways: the literal, spiritual, allegorical 
and the mystical or occult meanings. That the reader may ob- 
tain a clearer conception of him as a teacher, we give the follow- 
ing epitome of his exposition of the words, ‘‘In the beginning 
God created the heavens and the earth.’’ After analyzing and 
giving the literal meaning and general acceptation of these 
words, when through his intimate knowledge both of Hebrew 
and Greek much interesting information was imparted to his 
hearers, he then proceeds to show that the moral meaning of 
them, refers to ethics or morality, hence the terms heavens and 
earth signify and correspond to reason and instinct in man’s 
nature. Dealing with the allegorical sense of these words, he 
points out their double analogy with such matters as the Hebrew 
and Christian churches, with Adam and Eve; whilst in their 
spiritual meaning, they refer to the soul and body, the higher 
and lower natures of man; and in their mystical or occult signi- 
fication, they had reference to the church militant and the 
church triumphant; the sun, moon and stars betokening angels, 
great teachers and holy men. 

In the course of his expositions, no words can convey, no 
terms portray, the wealth of illustration he used, all clothed in 
language forcible, yet clear, impressive, elevated and replets 
with felicities of expression that charmed the ear and delighted 
the mind; and at the same time delivered with a fervour of ut- 
terance and in tones strong and powerful that like a mighty river 
or an overwhelming torrent, carried away his hearers who in 
wrapt attention listened to thoughts that breathed and words 
that burned as they entered into their souls, so that when the 
orator had ceased speaking, they retired pondering silently and 
thoughtfully, each to his lone cell, for they had learned and now 
understood the inner meaning of earth and heaven and their 
analogues; the one betoking duty, struggle, warfare and con- 
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quest of self, the other denoting and employing purification, en- 
lightenment and ultimate union with the Divine. 

His lectures could not fail in producng a deep impression 
on the minds of his hearers which became manifested amongst 
the inmates of the convent in the greater earnestness and zeal 
with which each of them discharged his special duties. This was 
specially the case with two of Savonarola’s fellow frate, Sylves- 
ter and Domenico, who, as we shall see, were fated to become 
intimately associated with him in the carrying out and accom- 
plishment of his life work and mission in Florence. No two 
characters could be more dissimilar and unlike than they were 
to each other, in form, features, as also in their physical and 
mental constitution and habits of thought and action. 

Sylvester was tall and slender in build, with ovai face, pale 
features, with lofty brow and eyes whose mystic depths revealed 
a spiritual and sympathetic nature that cared not for worldly 
fame and position, but was more intent upon the pursuit and ac- 
quisition of the sempiternal and enduring realities of the higher 
hife. Domenico, on the contrary, was stout and sturdy in frame, 
with strongly marked features, and leonine, both in aspect and 
character. 

Sylvester was gentle, retiring and unobtrusive in his habits 
and general conduct towards others, and totally unfitted to fight 
with the world. His life was too interior, the tendencies and 
aspirations of his nature too spiritual in their character, as to 
disqualify him from becoming a combatant in the struggle and 
storm of city life. 

Domenico was brave and determined and energetic, full of 
courage and daring,—one who would be chosen as leader of a 
forlorn hope, or be sent first into battle with the assurance that 
if he did not win he would never retreat, but rather die at his 
post. Yet with all his bravery and courage, his dash and energy 
of character his inner nature was as tender and affectionate as 
that of a true woman whose love, stronger than death, never fail- 
eth and is the greatest possession, the richest boon and largess 
aman can enjoy, in the hour of his pain, misfortune and suffer- 
ing. Such was Domenico who throughout Savonarola’s public 
eareex on to its tragic finish, ‘‘amongst the faithless, faithful 
oniy he’’ and in death was not parted from him. Did anyone in 
the convent need words of sympathy and consolation, they went 
to Sylvester, but sought out Domenico when they required help 
and assistanee, 


( Zo be continued.) 





THE SEPHER HA-ZOHAR—THE BOOK OF LIGHT. 


Containing the doctrines of Kabbalah, together with the discourses and teachings of 
its author, the great Kabbalist, Rabbi Simeon ben Jochai, and now for 
the first time wholly translated into English, with notes, 
references, and expository remarks. 


By Nuruo DE MANHAR. 
Continued from page 253. 
Tue DEVACHANIC OR HEAVENLY SPHERES. 


AID Rabbi Simeon: It is a tradition from the most ancient 
times that when the Holy One created the world he en- 
graved and impressed on it in letters of brilliant light, the 
law by which it is sustained and governed. Above, below 

and on every side of it, it is engraved on every atom thet man, 
by research and discovery, might become wise and conform him- 
self to it as the rule of his life. The world below is, in shape and 
form, the reflection and copy of the world on high, so that there 
may be no discontinuity between them, but reciprocally act and 
react upon each other. This being so, we purpose to show that 
the same principle or law that operated in the creation of the 
physical world, operated also in the origin of man, and that both 
alike are manifestations of one and the same law. That this 
great fact may be more fully perceived, let us first consider the 
esoteric meaning of the words, ‘‘ But they, like Adam, have trans- 
eressed the covenant, there have they dealt treacherously 
against me’’ (Hos. vi. 7). 

When the Holy One created man he invested him with a 
form so transcendently glorious and perfect in its proportions, 
and with mental endowments so great, that all other creatures 
trembled and stood in awe at his presence amongst them; for 
on his visage he bore the imprint or reflection of the Divine, their 
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creator. Furthermore, the Holy One placed him in the garden 
of Eden, that there he might enjoy the pleasures and delights of 
angelic existence. In this beautiful abode, angels came round 
about him and made obeisance to him and revealed unto him 
their occult knowledge respecting the Divine Being, whom they 
regarded and worshiped as The Lord God of the universe, in 
order that he might unite and join them in His worship and ser- 
vice. Instructed in and taught the most profound celestial se- 
crets, man became initiated in the mystery of wisdom (hochma), 
the first of the Sephiroth, in order that he might become im- 
bued with an adequate idea and conception of the honor and 
glory due unto his maker. 

In the invisible world, (or heaven, Devachan), there are 
seven spheres or states of existence, in which operate all those 
principles of life and existence which can only be matters of 
faith to the generality of mankind as at present constituted. Cor- 
responding to them there are seven spheres or states, appertain- 
ing to and surrounding the lower world of humanity. Of these 
seven spheres, six can be apprehended by the human mind and 
only by those initiated into the highest mysteries. As the lower 
spheres belonging to the terrestrial world are formed after the 
pattern of those of the celestial world, the highest of the terres- 
trial spheres which comes between them is that which was at 
first designed by The Holy One as the abode and dwelling place 
of man in his primeval state of purity and sinlessness. After 
his expulsion from this Edenie sphere of existence, it became re- 
served by His Creator for the souls of the righteous in which 
they might enjoy the happiness of the beatific vision, or divine 
presence, and take on them the form and appearance of Adam 
before his fall. 

THe Fest, of these seven lower terrestrial spheres, is that 
from which proceeds an influence that prepares and qualifies 
dwellers on the earth plane to acquire a state of perfection, ap- 
proximate and similar to that which distinguishes angelic beings. 
In it are found gathered together students of the Good Law, en: 
gaged in the study of that secret wisdom and doctrine that is 
never imparted except to just, upright and unselfish souls, who 
are admitted therein that they may enjoy a knowledge both of 
heaven and earth, and thus be better able to meditate on Divine 
mysteries and become receptive of heavenly delights and enjoy- 
ments. It is altogether invisible to ordinary human perception 
and the way of access to it unknown and undiscoverable save to 





THE SEPHER HA-ZOHAR 315 


those who, amidst the afflictions and distress attendant on earth 
hfe, render a faithful obedience to the Divine law. 

It is written, ‘‘A virtuous woman is a crown to her hus- 
band’’ (Prov. xu. 4), in which words there is an occult reference 
to this sphere which as stated is a subject of faith and not of 
sight. A man ought therefore always to cleave unto and be 
faithful unto the Divine within him or his Higher Self and never 
deviate either to the right or left from its dictates and injunc- 
tions through menace or fear which in scripture is termed ‘‘the 
adulterous woman or a woman of fornications.’’ Therefore is it 
written: ‘‘Say unto Wisdom, thou art my sister, and call under- 
standing (binah) thy kinswoman, that they may keep thee from 
the strange woman, from the stranger which flattereth with her 
words’’ (Prov. vii. 4,5). In this sphere also are gathered the 
souls of those who have commenced on the upward track or 
path to the Higher Life, for when they quit and go out of earth 
life, they rest and abide in it for a period more or less prolonged, 
and necessary to prepare them for ascension into the higher or 
celestial Eden. 

In each of the lower spheres are found souls in various and 
different states of progression each arrayed in garments and 
vestments corresponding thereto in brightness and color which 
they continue to wear until they attain unto the angelic state of 
existence, when they are discarded and thrown away. Ere this 
however takes place they enjoy the privilege of beholding the 
denizens of the higher celestial spheres and contemplating the 
glory of their Lord. Here are found those who, though heathen 
by birth, embraced and conformed their lives to the good law and 
from them emanates an aura, so bright that when they ascend, 
they become invisible to beholders. This sphere is more splendid 
and glittering than gold or precious stones. Through an opening 
on one side of it glimpses are obtained of the miserable state and 
unhappy condition of the inmates of Gehenna or Avitchi, into 
which they have been hurled by destroying angels, because in 
earth life they were rebels and disobedient to the good law. 
Through this same opening, a beam of celestial light penetrates 
into their dark abode three times daily, when for a short period 
they enjoy an assuagement of their misery and pain. Again, in 
this first sphere are upright proselytes such as Obadiah and On- 
kelos, who are held in honor above others. When any inmate is 
judged worthy to ascend into a higher sphere he retains the rank 
that distinguished him from his fellows. 
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THE SEcoND SPHERE is more interior than the first and is 
the abode and resting place of the fathers of humanity. It is 
illuminated by a light of many variegated colored rays descend- 
ing from on high and its effulgence is far beyond that emitted 
by the most glittering diamonds. In it dwell those who wera 
tormented and afflicted in the world yet renounced they not their 
worship of and trust in The Divine, nor ceased in their service 
to humanity. There too are those who, at all times and with all 
their power and strength, hallowed the divine Name, their daily 
prayer being, ‘‘ Let His great name be blessed forever and ever.”’ 
These, dwelling more in the centre of his sphere, are more re- 
eipient of the ight by which it is illuminated and are better able 
to catch glimpses of higher and more supernal rays of light 
which, singly or in combination, flash down from the next higher 
sphere where abides the Messiah, who occasionally descends in 
their midst in order to direct and guide them in the path of ascen- 
sion. 

THE THIRD SPHERE; in it are assembled those who in earth life 
were subjects of great suffering and grievous trials, also those 
who died in early childhood. Here also are those who mourned 
and sorrowed over the destruction of the Holy Temple and are 
consoled and strengthened by the Messiah, so that eventually 
they ascend into the glory and light of 

Tue FourtH SpHERE, which includes those who mourned 
over the destruction of Jerusalem and were slain by idolatrous 
nations. When beholding them, and thinking over the miseries 
they endured, the Messiah weeps sympathetic tears so that the 
chiefs of the house of David gather round him in order to share 
in and thus mitigate his sorrow. In it the Messiah abides and 
dwells and in the time of the new moon his ery ceases not until 
it is responded to by the voice divine from on high. When he de- 
scends and visits the lower spheres, he is girded with garments 
of dazzling light, the sheen of which radiates in all directions, 
imparting renewed vigor and energy to those who died and suf- 
fered grievously for his sake. Ere he ascends again he arrays 
himself in a purple robe into which are woven the names of those 
who were slaughtered by idolaters for and which, after he 
ascends, are transcribed and impressed on the purple robe of 
the great king; and there cometh a time, when the Holy One wil! 
envelop Himself with it and judge the nations as it is written: 
‘*He shall judge amongst the heathen’’(Ps. ex. 6). Ere, however, 
this comes to pass, the Messiah with an aureole of light, and 
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accompanied with hosts of angels in their chariots, visits his 
martyrs to console and comfort them. Within this same sphere 
live and dwell the ten famed Rabbis of Israel, Rabbi Akiba and 
his associates together with others who all acquire here the 
faculty of beholding the reflection of that transcendently Divine 
light that no mortal can approach unto, of which it is written: 
‘*No eye but thine, oh God, has seen it’’ (Is. Ixiv. 3). 

THE FirrH SPHERE includes all those souls who in earth life 
repented of their evil ways and attained a state of purity, and 
with them are those who sacrified their lives for the glory and 
honor of God. At its entrance sits Manasseh, the king of Judah, 
whose repentance The Holy One graciously accepted and re. 
stored unto him His divine favor. Here also are they who deeply 
regretted their deeds of selfishness and evil ere they died, and 
now enjoy along with the rest, its joys and delights. There 
comes a time when the celestial hght descends from the sphere 
above, filling every one with that degree of happiness of which 
he is receptive. It is a sphere of joy so exalted and great, that 
even the souls of just men made perfect are unable, through its 
intensity, to enter and abide therein, those servants of the Divine 
who had attained to the unitive stage in the Higher Life being 
only admitted into it and occupy the highest rank. 

THe StxtH SPHERE is the peculiar abode of these latter and 
of the most exalted of divine and holy men and women whose 
love for their Lord proved itself true and lasting. At its en- 
trance are all those who proclaimed the word of the Lord and 
when the time of ascending higher comes they are the first. At 
another entry, Abraham, the right hand of the Holy One, is 
found, and there too is Isaac who was bound upon the altar as a 
perfect offering unto the Most High. At the third entry is 
Jacob, surrounded by the chiefs of the twelve tribes each with 
the halo of the divine Shekina encircling their heads. When tha 
children of Israel suffer affliction, all these patriarchs are like- 
wise afflicted and implore the Shekina to protect them, which 
then descends and places a crown over Israel that defends them 
from all trials and troubles. All these six spheres are variously 
connected with each other. 

THE SEVENTH SPHERE is the complement of all the others 
and, being the most central, its existence is a subject of faith and 
not of knowledge to human beings. In this most secret and most 
interior of the spheres is a most magnificent column of light of 
many colors, green, white, red and black predominating. Each 
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soul, at the end of each incarnation on earth ascends for a mo- 
ment into this sphere, and, according to the color that he first 
beholds, so is he located in the sphere corresponding to it. The 
mystery of these six spheres is expressed in the word Sheth (six) 
and occultly alluded to in the first word of holy scripture, Brash- 
ith, bra, shith, He created six lower spheres and their corre: 
sponding higher antetypes, both being included in this word 
Brashith. 

Said Rabbi Jehuda: There were two temples, the first and 
the second; one above and one below and one the type of the 
other, so in the Divine name | H V H there are two H’s. The 
letter Beth (B) hath this peculiarity. It represents a house, 
which is its meaning, with a door or way of entrance that in 
whatever way it is turned, remains open, therefore, is this letter 
the gate to the scriptures and in a mystical sense symbolizes Him 
who is janua vitae, the gate of life. 

Said Rabbi Isaac: It has been said by Rabbi Eliezar that 
Brashith synthesises the universe and everything contained in 
it, and as such is referred to in scripture. ‘‘This was the appear- 
ance of the likeness of the glory of the Lord’’ (Ez. I. 28). It was 
the likeness in which was contained that of six others. The word 
Brashith may thus be interpreted and rendered, bra, shith, that 
is to say, after the form of brashith, God created six other worlds 
or spheres of existence. 

Rabbi Jose spake and said: It is written: ‘‘The flowers ap- 
pear on the earth, the time of the singing of birds is come, ang 
the turtle dove is heard in our land’’ (Cant. 11. 12). The oceult 
meaning of the word flowers, refers to the six higher and lower 
spheres; ‘‘appear on the earth,’’ refer to their representatives, 
Abraham, Isaac, Jacob, Jachin, Boaz, and Joseph; ‘‘the time of 
the singing of birds,’’ denotes the worship and glory rendered by 
man to the Divine Being after attaining to a knowledge of these 
spheres, as scripture saith, ‘‘that my glory may sing praise to 
thee, and not be silent’’ (Ps. xxx. 12); therefore is it that the 
Psalm containing these words, is termed mizmor (a song), which 
term is applied only to those psalms that David composed under 
the direct inspiration of the Divine Shekina. 


(To be continued.) 
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MOMENTS WITH FRIENDS. 


‘* Do you believe in astrology as a 
science? If so, how far is it to be con- 
sidered as relating to human life and 
anterests ?”’ 

If astrology is, then astrology is a 
science. As the word indicates, astrol- 
ogy is the science of the stars. We be- 
lieve that astrology is one of the great- 
est of sciences, but we also believe that 
the large majority of those who talk 
about astrology, who cast horoscopes or 
predict future events, know little more 
than the barest outline of some of the 
physical aspects of astrology. We be- 
lieve a great deal in astrology and very 
little in the known astrologers. An as- 
trologer is one who knows the laws 
which govern the bodies in space, in 
their inner and outer working, the in- 
fluences which come from and act on 
these bodies in their relation to each 
other, and the laws which govern and 
control these influences in their relation 
to each other and their action on man. 

An astrologer is one who knows all 
this, but an astrologer is not one who 
talks what he knows. He knows that he 
cannot remain an astrologer and recount 
happenings in the past or foreshadow 
and predict coming events, and, for the 
service, receive money. An astrologer, in 
the real sense of the word, must have 
outgrown the things of the world and 
risen above the world in order to be- 
come a knower of the stars and all that 
is meant by ‘“stars.’’ For we believe 
the stars are not really known, even by 
the followers of so exact a science as 
astronomy. Astronomy deals with the 
motions, magnitudes, distances and 
physical constitution of celestial bodies. 
Astrology is the occult or secret science 
of astronomy. We believe that those 
little points of brilliance in what we call 
the sky mean far more for us than that 
which any astronomer or _ § astrologer, 
writing under that title, has ever told. 

The stars relate to human life and in- 
terests in so far as we can appreciate 
and understand them. They will always 
hold the interest of the human mind. 

‘*Why does the moment of birth into 
the physical world influence the destiny 
of the ego for that incarnation ? ”’ 


The “moment” of birth is important to 
the future of the ego because at that 
time it is in a most critical condition, 
and all impressions received will have 
lasting effects. What is then done can- 
not well be undone. The influences pre- 
vailing at the moment of birth must 
have a peculiar effect on the future life 
because owing to the preponderance of 
the influence it will affect the sensitive 
astral body. Before it comes into the 
world, the body depends for its suste- 
nance on the physical life of its parent. 
It lives in the world by proxy only. It 
lives in a world within the physical 
world. It has not yet breathed its own 
breath, which is the beginning of its in- 
dependent sentient life. At the moment 
of birth the body is separated from its 
parent and no longer breathes by proxy, 
but it draws its own breath from its own 
parent ego. The body is no longer molded 
or shielded from the outward world and 
influences by the body of its mother; it 
lives in the world in its own body, with- 
out any other physical protection or cov- 
ering. All the influences therefore whicn 
prevail at that time impress themselves 
indelibly on the newly-born astral body, 
which is then like a clean film or plate, 
ready to receive all impressions and in- 
fiuences, which are carried into life, even 
as the physical body may carry a scar 
or brand inflicted in early life. For this 
reason the moment of birth is im- 
portant and will influence the after life 
in the world. 


‘* How does the moment of birth deter- 
mine one’s destiny in the world?’’ 


That the moment of birth into the 
world may determine one’s destiny we 
believe, but that it always decides des- 
tiny we do not believe. Destiny is de- 
termined at birth only when one is will- 
ing to live exactly in accordance to the 
impetus received at the moment of birth. 
At the moment of birth the astral body 
of the infant is like a keenly sensitized 
photographic plate. Immediately it is 
exposed to the physical world the pre- 
vailing influences are impressed upon it. 
The first breathing of the infant records 
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the influences and impressions on the 
keenly sensitized body, and these im- 
pressions are fastened on the astral body 
of the newly-born infant in much the 
same manner as impressions are received 
and retained on a photographic plate. 
Living according to one’s destiny is 
therefore to follow out the suggestions 
indicated and live according to the im- 
pressions received at the moment of 
birth. These impressions are developed 
with the development of the body and 
the use of the mind. These impressions 
stand in the background and throw their 
pictures on the mind and the mind has 
its destiny given to it by these pictures. 
It, the mind, may act according to the 
impulses and suggestions coming from 
the impressions, or it may map out a 
path quite different from the impres- 
sions received. This all depends on the 
mind or ego, as to whether it is strong 
enough and wills to do a work in the 
world other than that which is suggested 
by the natal influences, 


‘*How do the influences at birth, or 
one’s destiny, cooperate with the karma 
of the ego?”’ 

Karma is the result of what one has 
thought and done; what one has thought 
and done is his destiny, but the action 
and the destiny only applies to a certain 


period. The period here suggested is a 
lifetime. The destiny, therefore, for the 
period, is one’s karma for the period; 


this period is the life of the body which 
is born into the world. One’s thoughts 
and actions in one life cause and bring 
about the conditions for the next suc- 
ceeding life; the influences prevailing at 
the birth are the indications of what one 
has done in the past and what he may 
expect in the present. The moment of 
birth, therefore, must coincide and co- 
operate with the karma of that life, be- 
cause it is karma, or the result of 
actions. 

‘* Are the planetary influences employed 
to administer human karma, or fate. 
so, where does free will come in ?”? 

Yes, planetary influences and all other 
influences are employed in carrying out 
and in determining fate. But a man’s fate 
is what he himself has provided. What 
is his present fate may not be acceptable 


THE WORD 


to him; nevertheless, he has provided 
and must accept it. It might be said that 
a man would not provide a thing which 
he did not like and, therefore, that he 
would not provide the fate which he did 
not wish. Such an objection is short- 
sighted. That which a man selects and 
provides either for himself or others 
must depend on his ability to select and 
his means to provide. An ignorant young 
man with much means, or an older man 
with little means, would each select and 
provide differently, according to his 
knowledge and means. What one selects 
and puts away as a boy for himself may 
not be at all appreciated in later years, 
because the boy has advanced with age 
in knowledge and in his appreciation of 
things, and the childish toy or trinket 
receives scant consideration as the re- 
sult. One who has used little judgment 
in making a contract, is nevertheless 
bound to his contract, however many his 
regrets may be on learning the nature 
of the contract. He may protest, but 
protest will not relieve him from the 
obligation. 

Either in the present or in the past 
life one has contracted for what he calls 
his fate. This is his own karma, or the 
contract which he has made. It is just. 
One’s free will depends on not what he 
would whimsically wish to do, or long to 
obtain, but what he decides that he shalf 
do. An honest man does not spend his 
energy in planning how to break a con- 
tract or relieve himself of his responsi- 
bilities. An honest man busies himself 
with how to fill his contract and meet his 
responsibilities. At the same time, if 
the contract or responsibilities are seen 
by him as undesirable he will not make 
another such contract, nor will he obli- 
gate himself to like responsibilities. Such 
contract and responsibilities are the fate, 
or the karma, which one has made for 
himself. 

His free will comes in when he de- 
cides how he will deal with his fate or 
karma. Will he try to escape it, or will 
he face and work through it? Herein 
lies his free will. As he acts by choice, 
so will he determine his future fate and 
be bound to that as he is bound to the 
present, A FRIEND. 





